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MISSION STATEMENT

BETHEL BIBLE COLLEGE IS A VISION PURSUED, A VENTURE OF
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REV- DR- PULEELA
CHANDRA BOSE

Greetings in the Mighty name of our Lord and savior Jesus Christ.

| congratulate you for the effort and hard work you have put into bring-
ing forth another edition of our College magazine. It is with great joy
that I extend my warmesl greetings as we present this edition of our
College magazine, centered on the profound theme “New Creation.™

The Apostle Paul declares in 2 Corinthians 5:17, “Therefore, if anyone
i in Christ. the new creation has come: The old has gone, the new is
here!™

As we gather the pages of this magazine, we are reminded of the pro-
found truth that it 15 only *in Christ” that we are a néw creation

Initially, Paul begins with a conditional statement; “If anyone is in
Chrigt,” This phrase underscores the necessity of being “in Christ” for
transformation to take place. Being “in Christ” is not about external af-
filiations or religious activities. It is about a personal, intimate rela-
tionship with lesus.

To be “in Christ™ means we are united with Him through faith. Thas
union is not temporary or superficial; it is a complete identification
with Christ in His death, burial, and resurrection (Romans 6:3-3),

Subsequently, the result of being “in Christ™ is a radical transformation.
It 15 a complete change of one’s identity, nature, and purpose, It is not
a mere improvement of the old self, but the creation of something en-
tirely new. Here we must understand that the Holy Spirit is the agent of
this transformation.

“MNaot by works of righteousness which we have done, but according to
Hizs mercy He saved us, by the washing of regeneration, and renewing of
the Holy Ghost™ (Titus 3:5).

The Holy Spirit regenerates, renews, and sanctifies us. This transforma-
tion impacts every aspect of our lives—our thoughts, desires, and ac-
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Finally, becoming a new creation comes with responsibility. Paul con-
tinues in verse 18 by saying that God has given us the ministry of recon-
ciliation. As new creations, we are called to be ambassadors for Christ
{2 Corinthians 5:20}. We are to represent Christ to the world, proclaim-
ing the message of reconciliation. Qur Lives should testify to the trans-
forming power of the gospel. Holiness, love, and humility should char-
acterize our daily walk.

May this magazine inspire us all to live boldly as ambassadors of the
New Creation, proclaiming the love, justice, and réconciliation of Christ
in a world longing for remewal. Let us continue to grow together in faith,
hope, and love as we journey toward the fullness of God's kingdom.

With pravers and blessings,
Rev. Dr. P. Leela Chandra Bose

Sentor Pastor, Jehovah Shalom Church
President, The Bible Society of India
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Greetings in the name of our Lord Jesus Christ! | am very much delighted
in the Lord to congratulate and preet the principal, staff and students of
Bethel Bible College for all your hard labor 1n compiling another edition
of the College magazine cantered on the profound theme. "New Creation™.

As we delve into this transformative concept, we are reminded of the
Apostle Paul's words in 2 Corinthians 5:17; "Therefore, if anyone is in
Christ, the new creation has ¢come: The old has gone. the new 15 here!”
This powerful declaration encapsulates the essence of our faith journey,

the mission of our college and the Organization.

The dea of "Mew Creation"” 15 not merely an abstract theological concept,
but a living reality that tooches every aspect of our hives, It speaks to the
personal transformation that occurs when we encounter Christ - a profound
inner renewal that reshapes our thoughts, actions. and very identity. It en-
compasses the community renewal that flows from ouwr collective walk
with Him, as we support and uplift one another in faith, creating nipples of
positive change throuzhout our broader society.

Allow me to share a personal anecdote that illustrates the power of this
"new creation” principle. When my father, Rev. Dr. P. N. 5. Chandra Bose,
who served as the Founder President of Gospel Mission of India, passed
away in 2021, 1 encountered God in a profound way., As the ministry re-
sponsibilities transferred to me challenged me with significant obstacles,
through a renewed focus on Christ's transformative power. | have experi-
enced a4 remarkable revival. 1 not only grew in the Lord but now | am able
to révive the Church through powerful sermons that brings healing and
hope in the church community. This is a8 vivid reminder that when we em-
brace our identity as new creations in Christ, the impact extends far
bevond owr individual lives.

Az you read this magazine, consider what bemng a "new creation in Chrest”
means for yvou. Let these pages inspire and challenge vou to draw closer 1o
God. as we together embody this truth 1n our studies, ministry, and daily
lives

In Christ's transforming love,

Rev. P. leevan Sylvanus Bose,

General Secretarv, Gospel Mission of India.
President, Bethel Bible College,
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It 15 indeed exciting to write a few words about Aleph 2025, the third 1ssue
of Bethel Bible College’'s magazine. The theme for this 1ssue 15 “New Cre-
ation” (MNutana Srushti), based on 2 Corinthians 5:17, The BBC student
bodv of 2024-25 suppested “New Life” (Nava-Jeevan) as the theme for the
Freshers’ Day 2024-25. This paved the wav for the development of the cur-
rent theme of the college magazine, which 15 entirely the contribution of
the student body of BBC to Aleph. Although new life and new creation are
distinguishable, the temptation to use them interchangeablv—of course, the
former in the singular sense and the latter in the plural—has prevailed.

I'he theme Mew Creation is particularly fitting for the fresh and continuing
students of theology, as they embark on or have already embarked on a
unigue vocation, There will be a fairr amownt of satisfaction and a sense of
success if the theolomical fratermity can actualize the call for new creation
in their life, training, ministry, and witness

Paul writes in 2 Corinthians 5:17: “Therefore, if anyone is in Christ, he is
a new creation. The old has passed away; behold, the new has come.”™ The
first word of the verse, “therefore.” indicates that this verse continues the
theme already developed in the preceding verses. Accordingly, the reason
for us to be new creations 13 stated in verses 14 and 15: *One has died for
all, therefore all have died; and he died for all, that those who live might
no longer live for themselves but for him who, for their sake, died and was
raised.” In other words, Christ has died for us, and therefore, we are called
to bive for Christ. This living for Christ is what Paul refers to as the new
life

Comparing this principle with Dietrich Bonhoeffer’s The Cost of Disciple-
gship. where a distinction is made between costly and cheap grace to empha-
size that the blood of Jesus 1s very costly, 15 fitting. The grace that we re-
ceive 15 costly because it comes from the precious blood shed for all of us
Therefore, grace cannot be considered cheap according to our own conve-
niences. Similarly, the new life that we have, because of the assurance of
salvation, 15 extremely preciows.

Paul uses the image of baptism in Romans chapter 6 to suggest the new ¢re-
ation in & different way, According to verse 6: “We know that our old self
was crucified with him in order that the body of sin might be brought to
nothing, so that we would no longer be enslaved to sin.” In verses 7 and §,
he writes: “For one who has died has been set free from sin, Now if we have

o (3




died with Christ, we believe that we will also Live with him.™ In a way, Paul 15 ¢ertain
in suggesting that all of us are new because of the effect of Christ in our lives. He calls
ws a new creation becawse we have died with Christ to owr old life and have been resor-
rected to a new life with Christ, It 15 a new life that can be experienced after encounter-
ing Christ, not after death, but in the present life,

Paul writes in | Corinthians 6:20=-21: "You are notl vour own, for you were bought with
a price.” Paul alse writes in Galatians 2:20:0 *[ have been crucified with Christ. It is no
longer | who live, but Christ who lives in me. And the life | now live in the flesh [ live
by faith in the Son of God, who loved me and gave himself for me "™

Im Galatians 3:16-26. Paul contrasts the works of the flesh with the fruit of the Spirit.
The fruit of the Spirit illustrares the life of a new creation

The new life bestows the gifts of the Holy Spirit and nullifics the life based on unre-
pented sin. It is life in the Spirit, in contrast to life in the flesh. This is the life Jesus
described to Nicodemus im Johm 3:5; "Truly, truly, I say to vou, unless one is born of
water and the Spirit, he cannot enter the kingdom of God."”

This principle was reiterated by Jesus through two examples in Matthew 9:16-17: “No
on¢ puts a picce of unshrunk cloth on an old garment, for the patch tears away from the
garment, and a worse tear 15 made. Neither s new wing put info old wineskins, 1T 11 15,
the skins burst, the wine is spilled, and the skins are destroyed, But new wing is put into
fresh wineskins, and so both are preserved.”

We are called not to patch up but to break forth. We are called for a complete turn-
around. This may resomate with the principle of Jeevanmukti in the Indian context
Here, Libération 15 not something to happen afier death, It takes place in the présént
life, As we meditate on the principle of *new creation,” many questions may challenge
ws: Are we a new ereation? Do we lead a new life as part of the new creation? How can
one lead a new life? What are the consequences of the new life? What 15 the nature of
the new life? Is the new life for all or for a few? I3 the new life even possible? How
will God help us lead a new life” How does new creation help in the context of plural
faith teaditions, global warming, and the marginalized? These and many such questions,
doubis. clarifications. and discussions can prompt us to deep reflection on the theme of
‘mew creation,’

While I wholeheartedly thank and appreciate the magazine team—~both faculty members
and students=—"Tlor their effort in bringing this issue of the magazine to light, T have no
words to express my gratitude to all the contributors, who have contributed in more
ways than onc to this issuc. I am surc that all the rcaders of this magazine will be able
to deeply reflcet on this great Christian principle and continue to journey with us.

Thanks
Rev.Dr5 Rebertsan
Principal, BBC
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Greetings in the name of our Lord, the Srsti Kartd, who makes all things
W

It is with profound jov and gratitude that | present to vou the 3rd edition
of Aleph, our esteemed college magazine. This year’s theme, “New Cre-
ation™ or “Nitana Srsti,” inspired by 2 Corinthians 3:17, calls us to re-
flect on the transformative power of Christ in our lives, urging us to em-
brace renewal and growth 1n all aspects of our journey.

This edition is thoughtfully organized into three distinct sections. 1.
Leadership Insights and Community Contributions: This section features
reports from our president, general secretary, and principal, aEcru;TSLde ar-
ticles penned by faculty and students of our n:::rmmunlt], Ihese WTILIngs
aim to strengthen and enrich our collective experience, 2, Celebrating
Campus Life: Here, we showcase the vibrancy of Bethel Bible College
through a collection of photographs capturing various events organized
during the 2024-25 academic session. These images reflect the unity in
diversity that our mmstitution embodies. 3, Community Support and Ac-
knowledgments: This final section is dedicated to advertisements from
our community members and well-wishers, whose support and encourage-
ment play a vital role in our ongoing endeavours,

| extend my appreciation to the Aleph committee for their dedication and
creativity in bringing this magazine to frurtion, The contributions of cur
talented article writers, poets, and painters, showcasing the diverse gifls
within our community have breathed life into these pages.

We are immensely grateful 1o the entire Bethel Bible College community
for creating an environment that nurtures such creativity and intellectual
gxploration. Your encouragement and active participation have been in-
strumental in this endeavour. Our heartfelt thanks also go to our generous
sponsors and well-wishers, yvour financial support and beliel in our vision
have made this publication possible.

Az you delve into this edition, may you find inspiration and be reminded
of the continuous renewal we experience in Christ, Let this magazine
serve as 4 beacon of hope and a celebration of the new creations we are
becoming. Let us walk boldly in our renewed identities, contributing to a
world that mirrors the love and grace we have received.

Ms. Daisy Solomon Kumari
Faculty-in-Charge, Magazine
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Greetings in the name of our Lord and Savior Jesus Christ!
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“Behold, Lam making all things new.” — Revelation 21:5

It is with great joy | extend my heartfelt greetings to Aleph, the esteemed
magazine of Bethel Bible Caollege, as it reflects on the powerful theme
*Woothana Srusti — New Creation,

The doctrine of New Creation stands at the heart of the Gospel and the
mission of the Church. It signifies not just individuval transformation but
the renewal of the whole cosmos under Christ's lordship. The brokenness
of humanity and creation finds restoration through the redeeming work of
Christ, who calls us to participate in His mission of reconciliation and
renewal (11 Cor. 5:18-19). As ambassadors of this New Creation, we are
entrusted with the sacred task of proclaiming the Good News, breaking
barriers of sin. injustice and oppression and establishing God's Kingdom
values in our world,

It the context of missional engagement, New Creation challenges us to
move hevond traditional paradigms of ministry. It calls us to holistie
mission —where evangelism. social transformation, ecological steward-
ship, and discipleship converge to manifest God’s renewing power,
Bethel Bible college continues to play a vital role in preparing leaders
who will embody and proclaims this reality, equipping the church for its
divine calling,

I pray that this edition of Aleph will inspire theological reflection and
strengthen the commitment of every reader to live as agents of New Cre-
ation. May the Spirit of God empower us to be faithful witnesses of His
teansformative grace in our communities and beyond

In His Service,

(Most Rev.Dr.K, Fredrick Paradesi Babu )
President /Moderator Bishop, AELC.
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Greetings in the precious name of our Lord and Savior Jesus Christ.

| extend my sincere appreciation to Bethel Bible College for its unwaver-
ing dedication to the ministry of the Gospel Mission of Tndia. The col-
lege's commitment to providing theological education to both women and
men for God's ministry is truly commendable and inspiring.

It 15 with great joy that I learn about the upcoming publication of vour col-
lege magazine , Aleph 2025, centered around the theme “New Creation™
{Muthana Srushti), This theme beautifully captures the essence of renewal
and transformation that our faith brings into our lives. It serves as a re-
minder of the new beginnings and fresh opportunities that God provides
through His grace

May the publication of Aleph 2025 be a source of inspiration and encour-
agement to all its readers. reflecting the profound impact of our faith jour-
ney, I offer my prayvers and blessings for the success of this magazine and
for all the endeavors of Bethel Bible college

Yours in Christ,
Et. Rev. Dr. K. Padma Rao
Bishop in Dornakal

The Diocesan Officers.

o
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“MAY THE GOVERNING LORD STRENGTHEN YOU ALL"

Greetings from the CSI Diocese of Madurai-Ramnad in the
Precious name of our Lord and Savior Jesus Christ. 1 express
my sincere gratitude to the Principal, faculties, and staff of
Bethel Bible College. May God's mercy and grace abundantly
bless the entire college community. | thank and praise the Lord
for the mission of this seminary and commend all who have
worked with dedication and commitment to achieve this
milestone,

The theme of Aleph 2025, "New Creation,” is deeply rooted in the New Testament,
particularly in 2 Corinthians 5:17: "Therefore, if amyone is in Chrisl, be iz @ new creation. The old
has passed away; behold, the new has come!” It signifies a radical change, a move from a life
characterized by sin and the old way of living to a life guided by God's grace and the Holy
Spirit. The transformation is not just a moral or ethical improvement, but a fundamental
renewal of one's nature, a new creation in Christ. It also encompasses the hope of a new
heaven and earth, a renewal of the universe, as depicted in Revelation. While the new
creation is a present reality for believers, it is also an ongoing process of growth and
sanctification. Let us dedicate ourselves to journey towards it.

| thank and praise the Lord for this seminary, a beacon of faith and leaming, shaping lives
and impacting society. May we all continue to be instruments of God's love and grace, serving
others with humility and compassion. May our collective journey be filled with purpose and
jov. May God bless our efforts, guide our steps, and fill our hearts with His peace.

With kind regards and prayers,

Yours in His Service,
17,

Far the nesdy shal nol alwsys be forgotton, mor the hope of the poar penal Fordwver
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Greetings to all my beloved in Christ,

Therefore, if anyone is in Christ, he is a new creation; old things have
passed away, behold, all things have heéecome new.” — 11 Corinthians
sy

[t is with great joy and gratitude to God that | extend my heartfelt
greetings to Aleph, the magazine of Bethel Bible Callege, as it carries
forth the profound theme “Noothana Srusti - New Creation,”™

In Christ, we are not merely reformed or improved. but completely
transtormed into his image., This transtormation 15 not just personal
but extends to the remewal of our churches., communities, and the
world. As students of the word and ministers of the Gospel, may yvou
continually embrace this divine renewal, allowing the Holy Spirit to
shape yvour lives, ministries, and mission for His glory.

| commend Bethel Bible College for its unmwavering commitment to
equipping future leaders for God’s kingdom, May this edition of Aleph
inspire and challenge every reader to walk in the newness of life that
Christ has graciously given us.

Mav the Lord bless vou abundantly as vou grow in faith, wisdom, and
service to Him,

In Christ's Mission,

MR. K. Ravi Teja

Vice- president, United Evangelical Lutheran Churches in India
Executive Council Member, Andhra Evangelical Lutheran Church.
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ANNUAL REPORT - 2025

- REV. DR. S. ROBERTSON, PRINCIPAL

It s my poy, o welcome all of vou, on behalf of BBC family, o the 1 5th Bachelorof Ehvinity graduntion coremany, and the fourth
of extension studies, this day, Your blissiul prasence s/luminates and inspires all of o

Fiestand foremost, oll glory and: bopoor b Ged for enablmg vz to bive this coremeny today
[his day, wre sinceredy remember with gratifude, the Lote Reyv, e PN S0 U hnodta- Base, the foumder-of GNE-nod BB

Wo thank Hev, Pr Lécla Bose, Rov, P Jecvin Svilvivhus Bose dnd his Family and Rev, Pau Za Khug ond hes faimily for thelr earnest
efforts (o continue the visiomand -mission of the founder threagh the mimstry of BBC

Chur profoamd gratrinde gocs 16-overy indmvidunl, orpomsstion and chorch which 15 part/partier of this mimstry in one o onotbes
WL

Chur sineere thanks w ISPCE, Dethi for centinuous partienship 0 prometing theologmeal educition throuth providing mis (books)
b the wrmdinimnge studens

We nre also groteful 6o the Bible Somety of Indip Andhm Prodedh Avwalinry for gifting Bibles to our BD grmdugtes

Wi rermain prapciiul roall the churches, orzamizanons and imdividuals who sporsor and recomimend suedents o BB Heary thpnks
by iall the diher dipnl tires, amduating stulents, goests, poronis. Hends, profesors and BB oy

Congmiulations to all graduating stedonts who have successfully completed all the requuiroments periuming o MCS, BD, BCS and
DS degree/diploma’ studies - snd are elivible o the award of Bethel Bible College Diplomd, this dav. | also congratulsie the
recipiems of special awnards

GRADUATION SPEARKER AND SPECIAL DIGNITARIES
We are grmioful 6 the Bt Rey, Dr. Profl, K Reubes Mok, Bishop in-Karimmagar Thocese, in=charge Bashop of €.5 1 Medok
[rocese mmd € 5.1 Hasporn iocese for gracimg our gmduntson with his esteemed presence and graduation message

STUDENTS. FACULTY AND STAFF

43 new BD students (15 female and 25 male) were given admission for B studres duning the scademic year 20024-25. The
acadermc sessiim storfed with o opomine senvice o the 9th June 2024 The (ot mombor of stodents-methe BD deiree studies
durmg fhus-pendermic. vesw s 162

Externpl-studies progron of BBC |5 grming growsd. We earothed 16 MOS, S0 BCS and 2505 shudents iy 20024-25

Chur-special gratitode s ao-all the ooty members of BBC For their-commitment for BRC and theologeal education in-genoml
[hesy bave wholshenriodiv immersed themzebved i the munistoy of BB

W weloome nll the Uhurches i Andhra Pradezh to make ase of all the resources mvatlnhie ar BB(

e non-ieaching stafl and the stedent lepders of BB deserve our gratitude for their contnbutions in the smooth [unsctoming of
BR{

SEMIMORS AND PROGRAMS

Povsy ol onr students M1 Jeneo S Sanems and Lukh B Marak partieipaied i thice day Studcnth” Mect from 150t 3rd May 2024
i Meehalava, M Pagoblu Amarg. stiendied o throe day workshiop on “Uood Govermnance and Stewardship n Pansh imssony,
fromm Andd 10°5th June NS, ol SCEPTRE, Kolkntte jointhy orgmniwed by COA (Chasiim Conference of Asin) antd BTESS(
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Moast of oot feculty members represenied BBC m different programs. Rev, D PAL Scth ntiended o sommor on “Polrtical
Theology: Indiom Comext™ ot ICSA Chermai, orgomised by [CSA and BTESSC, oo 3rd Angust 2024,

Ms. Dany Solomon Kumar'i P participated in o workshop oo Religion, Calture, and Theology m Theological Education at the
sennic Office, Kolkata, Serwmpore, during Tihoo 1Tl Sucuss 2024 5he was-also port ofp “Wnners' Workshop™ Toom:Z6ih
-281h November 2024 ut Kerla United Theologicnl Seminary (KLTS), Trvandrum, otganized by BTESSC, BTTBPSA (Board
for Theolagical Text Books Programme of South Agia) and KUTS and presented a paper on "Ehall:n_m:n i writing theolomesl
exthook in local longuage” in this werkshop.

Riev Santosh Kumar Singh, Adended, Interfuith Peace Building and Climate Chanie, organized by Pipal tree. from | 8ih o 2 2nd
September 2024 ot Frreflies Ashraom, Bengaluru: and Vikalp Sangam, organzed by Kalpavruksh, from 23rd to 26tk January
2025, ut Freeflics Ashram, Benpaluns

Fev. A, Kotcxwars Roo anended & Refresher Course for Science and Religion Subject-trom 2od to 6th December, 2024,
arpamized ar the Senate of Serompore Coflege.

Rev. Dr Raep George presented a paper on “Apocaivpiic Judgment and the Sanctification of the Farthful: A Commonsensical
Approach 1o Understand the Meaning of Suffermg in the Bogk of Revelation”, at Bethel Bible College, Punalur, Kerala on 4th
Februany 20025 He also pubfished a Commentary on the book of Hebrows

Me K| Keziah Clary arténded the Treamal conference of ATTT { Association of Theolopeal Tewchers i ndia) frao Sth to 6l
February 2025, ot Serampore.

[ PR, Recja attended the Chrstian Minisiry Cluster Faculiy Institute 2025 ompanized by BTESSC  from 24th Feb- 15t March
ol Serampore

PEACTICAL ENGAOEMENT
Rey. Dr PAL Seth rised a donation of Rs: 88021 from BBC fomily and paid on Sth Aogost 2024 w0 "Chicf Minister's Distress
Reliof Fund™ Kernln townrds Waynnpd naturnl disaster,

BBC students aloag with the Guidanee of Rev. Raju Dunna, the pricical work in-¢harge distribuied reliel matorinls worth Rs.
0,350 on September 12, 2024 o the Mood-victims in Vijayawaodo.

BBEC orpomsed practical wor for the entire student: body from Kiheto 24th November 2024, 47 smdents woent to Kodmbannl, 77
to Siligun and 26 female stdents 1o Visakhapatmom. The stadenis met their own ¢xpenses and four faculty members
nccompienied the students,

COLLEGE MAGATINE
The theme for the 3rd issue of the college mogazne Aleph 20255 "New Creation™ {Nuthans Srusni), All of you can parncipote
m this endeavour by advertising your church, mstitation, organizaton and personal compliments

CORADUATES

BBC, ull date, has prepared 544 dedicated BD groduntes. They represented |8 different stires: 33 differem
churches'denominations and diffcrent languaye proups. 68% of BBC graduntes we domy pastornl mamistry, | 7% of them'are o
ieaching' igher studhes (M. Th, and T Th) and 5% serve as missionsries. Others arc engayged in differem forms of minisry
mglading pioneening works. Within o short period of nme BBC also rained 10 MOS, 201 BUS nnd 230 DCS dogree and
diploma holders. We thank God for the life and commitment of the graduating studedts (MCS 10, BD 43, BCS 20 and DCS 215,
They are fully equipped to serve the church and socicty af large snd to usher in o mew crestion for the glory of Gol. We wish
them Ciod's biessing ns they step out inio the wider srenn of mimstry with multiple challenges and opporunitics,

LOOKINGAHEAD
For the prowth and stability of BBC we look forwned to cstablish portoership with nght people, churches and organizations,
Pledse join us and comfiinme i pray. fior ue

Thanking You
Claneur, 215t Mareh 2025
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CHAPEL REPORT

-DR. K. REEJA, CHAPLAIN

Those whe are in Chast arg a new éreahion. They remam inconstand fellowship with God, worshiping and prorsime Him, The Bible
teaches thot onvone imited with the Messioh receives o fresh stan and'is made new: As 2 Conntliams 4216k states; “Chur inner
niture 5 bemy renewed day by day” through His Word and Spint. When we present our bodies a5 a living sacrifice, holy omnd
acceptabla to God, this becomes our spiritunl act of warship {ef, Rom, 12:1), God renews us daily through praver and worship

As o mew creation, we have a new dentity defined by our rélatiobship-with God, This identity 15 reflecied 1o oonr dasly lives thiongh
love, compassion, and ustice, Datly devation mspires us o ombrace this newoidentity m Christand bve as His new oreation, It s
Crod whio has esiablished our relatonship with Him gnd ealled us to msintmin loving relationships with one another

W are deeply grareful o our Almogehey God for His presence with us throughout the scademic vear 202425, He has guided and
led v i Bisth our spinioal and acsdemic joumeys, O e s e holishe and Ermomious development of students so that they
may help others olso become new. crealions. The chopel deporiment provides students with the opportunity (o exercise and
cxpenence the pmeticnl dimensions of what they leam in the classroom from God's Word, Despite many challenges, God hos
enabled usio grovw in Him throughout the vear

At Bethel Bible College, cach doy begims and cnds with devonoen, conducied bath m the mormings: and evemngs. Cuir mormng
service inkes place ot 500 am., and the evening service af 540 pome, from Moosday o Fnday, Durme the miorming service. all
Erculty members and studenis gather to renew therr sprritusl hives, hope, pnd strenpthcom the Lord. Teachers; as well as BEY thard-
and fourth-year students. preach during the moming sessions. In the cvenings, BD {irst-vear students share their personal
expeniences and testmonies, while scoomd-vear siudents exhor from Ciod's Wiornd

[odiee a week, the Gnal-vear stodents conduct special worship services. On Fodave, we hald a sermion evalunhion ¢lass, whene
studenis receive feedback on their worship services and sormons, This helps themy understand different proaching approaches and
mmprove thewr-skills: They atso real i the ymporomee o, delivermg comextnal sermons, Addipomully, we conduct weockly Bible
fuazes, prase-and worship sessiong, and dedicated times for leprming hymng amnd new songs. Every aftermoon from fanday (0
Fridoy, o fow students garher o the chapel for infeecessaly pravers

Every Sundiay evening From G o 700 pme, we bold o wiiship service, and oncthe third Sundey of every month, we conduct a
Haoly Commitmion service. Each tutorial grooup mkes s leading theze Sunday services. Since our community members. come
from different denominational backgrounds, we ingorporate various church taditions into our worship, allowing sndents 10
praciice their own church's worship pamtern while alse expenencing other forms of worstup, Additionally, students conduct
croative worship servides class-wise.

I sineerely’ thank 3Mr: John David and M Lukhi B Mamk, porehapel secretaries, for their effons in ensunng the smaoth
Fmctionmg of the departmgnt. | giso extend my pmbdude-o Me Charkes S, Mr, Sundeor James. Mre Richie Joshua, and Me P
asamuel Benny for thew voluntary eontribubions (o the day-te-day alfas of the chapel.

Above oll, T ove tonks 1o God Afmiehty for His coaniless blessinps and Hos abedimg presence with us throuphout this academic

year. [t s my hope and prayer that God will continise to help us embrace our new 1dentity in Christ and bive ns His new creation,
demonstrabing love, compassion, pid justice Inoure dally lives
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PRACTICAL MINISTRY REPORT

- REV. D. RAJU, PRACTICAL MINISTRY IN-CHARGE

I i srenificant (o iwnform you that Bethel Bible Collees man inter-denopmaficonal theologal institnbon thal welcamescanchdnles
from all denommanons who are conumitted o God's mmistry, The college belps eguip them with theological knowledge and
biblical doctrines. The eollege provides both theprotical amd pracueal exposur o student

Stireg TE8 tHedption, the pmghical mithisiry, pregram of the college has been commiticd to providimg the best auality
mamistrv=orionied edecation (o medt the ministenind challenpes faced by churches o Gunlur City, The ohjective of this progrom |4
o erente mn environment thal helps stodents realeee ther-tollest potennnt and mokd theimmto prommmme Choston-mmisters-for the
church. The practical ministry progeam srnves o pifer seminanpns ek expenences m Christion ministry to address the
contempornry fecds of the dvnamic church. The program further equips students through add-on. programs, retreats, vouth
conferences, ¢hildren’s ministry, and Bible studses

[he practical ministry program offérs students great choiee and fexibility, allowing them o develop the knowledie and skilly
necesaary o ndvance i s wide mnge of specinlizations relnied to pasinml care, pastoml counseling, medicnl chaptssney, soul core,
community developmen! programming, eonpussionate ministnes, children's minisiry, youth minismy, eroszcultural missions,
chiireh orgnhiEtion. and postorl sdmmisimion

[& Irain youme men and women for the edifiction of the eomlemporare clurch, the collepe s deeply commilied o sending
stugdenis 10 Iocal parshes, congreenions, NGO'S ond chorches (o fulfil] the practical work roguirements desoned By the Senaie
of Serampore College (Ll mversity )

e of the key objeetives of this proctical munsiry program st develop stodents” aptitude to understund the hertage and
credibaly of vifbos ¢xishing chuieh trdiions. This muioal-critreal engapgement promotes the spint of ecuomenism withm the
Body of Chrst

Accordim o the praciesl mimigry irmimng, program, sidens e dssipned o difforent churches every semesior 10 parmicipas (i
Virithie ministrics based i the congrepation s aeeds. The studenits visil the churches v iy Sunday in lepns and gnoaie th leadind
sundiy schopl, youth fellowships, prise andworship, asssting pastory m Bturizy, and sdmimsterme communion.

Ihe churches invalved inthis program in the Guntur efty area include Jehovsh Shalom Church, S0 Panl’s Lutheran Chureh, St
Mortins Lutheran Choreh, St John's Church (C51), Tetugn Baptist Church, 5t Jahn's Lutheran Church, ECI Cethsemone
Eviingetical Church, United Chostran Churel, Carmel Cipspel Mimisivies, Living Godpel Chureh, 56 Peler s Luthenin Church,
Jocvoadhipathi Gospel Ministries, St Thomas Luthersh Church, 54 John's Luthemsn Chorch (South Patish), Shalom Covensint
Pentcopsial Chorch, ond Sthss Dharshpmam Minestres: We exieod: oor immense gmdiude ool the chucches, followships, pond
Chmstian commumity centers for welcoming the stodents and providing space for them fo exercise their God-given polential for
the glory of [.il'll,fl

The muunl parmeeslip between the church and the seminiry |2 encouraged W g orenl extenl, promoting e Chrstian wilicss
amiong crogs=culturm communities and proclammp God's salafic plon mhe eamext of conlemparmny roaliiies.
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LIBRARY ANNUAL REPORT

- MR. LETGOUGUN HAOKIP LIBRARY IN-CHARGE




- MS. K. KEZIAH GLORY, MEDIA IN-GHARGE

Social Media Commities is dedicated in keeping our BBC commumity, both alumni and current students; well-informed and
connected through our social medm platforms. Through our collective efforts, Our Committes aims to celebrate and share the
angoeing growth and positive developments at BBC across various piatforms. Here are some key areas where our Social Media
Committee actively contributes:

I. Capturing Photos and Videos.

Chur commuttee plays a crucial role m documenting the life of the college, capturing the important moments that make BEC
unigque. From academic events to Sunday services, we are behind the scenes, photographing and video-recording everything,
These moments are preserved to share with car community, both in real time and for future reflectson by uploading them in
YouTube and Facebook. These soctal platforms serves not only asa way 1o revisit memorable moments but also as a wol for
alumni and prospectve students (o expenence the spirt of BBC, even if they are anable (o attend in person.

2. Mamtaining the Website:

In our engoing efforts (o improve the onfine cxperience for our studenis and alumni, the website is regularly updated with
detatled information abour engoing courses, upcoming events; and other essential news that helps keep studenis. faculiy, amd
alumni connected and informed

3, Desipning the Magazine:

In addition to our online platforms. our committee contributed to the design and production of the Aleph Magazine 2025, Like
last vear, we worked together 1o crente a visually appealing and meaningful publication thar showcases the achievements and
stofies of the BBC community. The magazine serves o5 4 reminder of the unity, faith, and dedication ithat define our Bethel Bible

Colleie.

At the foremost | thank the Almighty God for His guidance and grace, Without His wisdom, our work as a Social Media
Committee would not be possible. [also want toexpress my gincere gratitude o our Principal, Rev, Dr 5. Robertson, for his
unwavering suppot and encouragement. His leadershup inspires us o continue mmproving and serving the BBC communiiy
throweh our social media cfforts.

I deeply express my gratitude to 5. Joshua Solomon (BD [} for his constant help and support in maintaining the BBC website
and social media, | would also like to thank Ritchie Joshua (BD 1) for his hard work in capturing the photos and videos and also
editing the videos, [ would also like to acknowledge Richie John (BD [1), Pau Sian Muan (BD 1) and Vidhyva Sagar (BD I) for
their invaluable support throuehout the wear. | deeply appreciate all my commiites members for their sillingness. to assist in
every area of our work, Finally, 1 want (o exiend my heartfelt thanks (o the entire BBC community (faculty, staff, siudenis, and
alumni) for your unwavening support and motivation.,

ALEPH @ Eﬂ:n spsTI



DISTANCE EDUCATION REPORT

- REY. SANTOSH KUMAR SINGH, Director, External Studies

At Belhel Bible Colfeiie, our missicn i3 b0 equp dedicioted servants of God - with theolomlical kngwledse and skills to sormve
effectively in chorches and society, Becopmizing the need fo make theoloeicnl adecation accessible to those wmble to attend
trac thomal residentiol progrims, we have embmced distance education s o siml iniatve. Thie report highlights dor jpamey in
eatablishing ond developing oar dismance thealogieal educabion program, showeasing our aohicvements, challenges, and futne

pintls

e Meed for Distance Thealogwnl Educatiomn

In jodny's fost-paced world, the demmnd for theologieal educistion extends bevond: traditionn] clagsroon seitings Many
imel v icduals, ingluding pastors, working profesyionals, and those in remaote areas, kel n I.II.,."'I:F!I'EH thelr ||'|l.‘|'|-|-|'l|_JI1;.":I| usnluﬁmrl:!u:u_.e
bk face corstrmints: that prevent fubl=timg residennal stody, L pesponse o this need, Bedhel Bible Colleee embarked on a nusson
b b, theobowsenl education @ every dspirmp servinl of God, imespective of thenr cirenmisianees.

Froom Vasion to Heality

Initially, Bethel Bible College focused primarily on ressdential theelogicnl education, offcring the Bachelor of Diviniry (B8:0.)
progrram o canvpus. However, ds the demomd Tor accessible theologieal education wrow, we Siiw an ogporiumity i expand thicugh
distance leaming. In 20172008, with the support of churebes and well-wisbhers, we launched our distanee education program,
jmarking the bepnning of & trnsformative joomes

The " Theologics!l BEducntion ot the Doovsiep”™ Inibiptive

A comesstone of pur distance educntion program i the “Theologleal Education at the Doarsiep™ nitistve, desigmed o make
thadlogical education accessibla-to students régnrdiess of e location. Thisamifiame offerscourses i theology, biblical siudies,
and Christionn mintsty m g Aexible format that seconmodates the tnique necds of dislince keimers. Whether m riral villazes ar
urhan centres, students oon pow pursue theological studies from the confort of thor homes

Adipting ) Challesges and Changing Landseapes

While the lawteh of our distance cducation progrim wod metd with enthosingm, i olso presented challenges. One of the inial
hurdlcs was goming widesprosd recoimition for distance Jearmng within ghe theglosoal commumty. Some questiomed the npos
and yuality of distince edecstion compared (o mditional csidential programs. However, thiouagh | dedicated efforts and a
cormminment t0 ncademic exiellentes, we hove snccessinlly demionsmrated the credibilioy pod Inicpmty of our distnnce edocaticn
offoruzs

Fenterini Engigement and Commnity

A key element of owr dsinnoe cducation progrm s fostenng cnpagement and @ sense of commuomiy, amany sisdents, To achiove
thig, vee orprnize anmnl eoitact seminar, allowing students o intoraet with faculty and peers, enniching their learming experionee
Wedled provide compivhengive study iaterials i both Enilist sid Teluga ensuring accoddtbility ond esse of learmng dor all
STuEhenEs

Celebrnting Student Achicvemonts

CUne of the most fulfilling sspects of oor distmnce education progrom i witnessing our students' suocess. Ench yoar, we celchmite
the graduation of our distance leamers, reeopnizing their hard work and persoverance, Adong with degrees and diplomas conferred
by the Senpicol Sermmpore Cofloge, woaward colicge diplomms to o Eredinies: Thas yiar, weare prooc o rapart thae 10, ACGS:
23 BCS and 2 DipC 5. Studens ve socoessdully comploted therr anadies, receiving both: exmemal aiaduate diplimas ad
colliege diplomas
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Master of Chostion Stedies (M.C.S.) Progmm

With the growing demand for advenced theological education, we remam commitied 1o sddressimg the evolvimg needs of our
stucdente. In 2022, we reccived permission from the Senpie of Serampore College 1o (ntroduce the Master of Chnstiin Srudees
(M.C 5} program. This tiléstane his posineted Bothel Bible Collepe amonu the seloct Institutions offerine o comprehonsive
range of theolpmeal education prograrits from undergraduate (o posteraduate levels, We are delighied 1o ammounce that this yeas
rnrks thie first produstion ceremony for our M.C 5. students, with @ (ol of ten wadpaes pamicipatog e this significan event

Paster Designing Comperition

I August 2024, the Departmint of Distance Education at Beihel Bible College organized o posier designing competition lor bath
regular and distance education students. We are pleased o note ' that many. distance. education’ students participated actively
alomgside regular students, The posters created during this competition have been wsed o promole the disiance cducation program
of Bethel Bille Collese, enhancing swiretiess and putreneh.

Looking to the Future

A wie reflect on gut journey in dismnce therlogical edication, we are flled with gratiiede for ihe Gpportunities w impuct lives
through education. We ook forward to continued prowth nod inmovation, cnsuring $of oor progrms remaimn relevant and
accessihle. Our missjon remmns steadtast to equip God's people for His work, making theologionl education avalable to all whao
sock, it

A Heartfell Thank Yo

We extend our sincere gmtitde 1o all whe have contributed 10 the success of our distnce education program, including our
dedicated foculty, supportive parmers, and moat smportantly, our students. As we move forward, we mvate yom 1o keep the
Drepartment of Pistanee Edueation of Bethe! Bible College o your pravers and w shioe {nformation about our progeams with vour
friends and fomily, Togother, let us continue empowering God s people for His kingdom, making 2 nsting impact on chorches and
commmrniges neross Avdhen Pradesh,




GRADUATION SPEECH

- GILBERT ROBINSON P

Pratse be 1o God the Father, Son, and Holy Spirnt.
Philip | -6 savs, “hemg confident of this, that He who began 0 oood work m vou will carmy #on to completion undil the Doy of Jesos
Chrst™

[ all the dignitarics-who bonor the stape, tooall the Cuests. ST, and (o0 0ll the student community, me- hearty wishes and thanks™ for
participating ' this Gradiuation ceremony. |t 15-a bippest honor of mv hie to stond before vou all, 1o share this Student-Bespanse on
behall of all the graduating studenis:

O thos auspacious occasion, ket my words convey our jov-and protitude'to The Almighty God who enabled ond empowersd w2 1o reach
{o this finnl stape of our theological education.

It Is our great povilege io hove the Bethel Bible College, Guntur, to norture and equip us to be future postors, theologinns, msssonares,
leaders; ele; We all know that it Wwas the God given vision o Bev. Dr PN.S. Chandrs Bose sir (o start the orepnranion Gospel Mission
of Indin under which our Bethel Bible Callege 15 functionmg

Since our callege has produced hundreds of grudonies se (or, every student hes to recognize and be thankful 1o the srent efforis of our
alma moter.

Facully, members, and all the beloved frcnds and fomilics which hove invelved i the Tunctioning of the sermnary dircetdy or imdirectiy.
Ohr student life i the sermmnary brought forh mynnd of expenences and emotions. Hestel Life, class room studies, group essiznments,
worship services, practical mimstry, sports; and other such sctivitics, pamied a mosare of life. Cur joumey throweh all these expernences
fted us fogether as ‘ol pre called by One Lord, ond empow ered by ane Spinl.

We should agree with the fact that, stident hie especially, for seminary studenis 1s the formation pened. To all my gredusting fiends. |
want o-remind o verse from the Bible, Philip 4.2 “Whatever you hove leomed orrecetived or heand from me, orscen inme = pul it into
practice. And the God of peace will be wath you”

For wours, we hivee been learmimg, growing. and fboing different challenges iosether. We had lote nights, difficuli exmoms, and long
practical irips. But God never allowed us to prve up but ennbled o (o' supporl ond encourage coch other, and thes sa prood thit we anre
ot nbone, Lord 18 with us always . Letus think back about dur birst doy expenience hiore, we were so nervous, unsure, and might be scamad.
Bul over the me we found our spoce thiat has given us confidence, conmmee, and competence. b this séminany; we learned not just baoks
but the hife, how to live for Chst, serve Chrst, and even Lo dig for Christ,

Sance weane.cilled by our Lord o semve with o grest commitiment, ns comveyed by (he motio ol our eollege *A Commitment 1o Serve,
il is our obligation 1 learm more on how o senve God and the people around us 1t 1z my hope thot all things we leormed through thes
thealngical education, will help my gradmtng focnds (o serve God i their best abilines

Denr all contimnng stodenis, let me remmnd vou & verse from the Bible, Matthew | 1229 “Take miy voke upon vou and [2am from me, for
lam gentle and bomble i héart, and srouwill Gnd regd for your Souls."”

Dir-friends, thig learmimg process never stops m oor life, God hos prven us iz e o o sod 1o bve what we leamed. Let our dreams,
deeds, mnd desires, refliect Lhe wisdom for which God 18:the only source. 1815 0'bat puinfol to =gy *pood bye,” 1o you but our cill deminnds
us 1o leap mto snother phese of ife, i fael il will happen inevery shident s Jofe now or liter. Time and sgnm, old things poss by o allow
new things to happen, and this happens in the fumily of BBC. Let our hearis and mimds be prepared Lo digest thes

Ag | pmicdonchoding, k4 me shave my thoughi of the day as, Let b Jearn, Lel ug serve, and lel v love, and these three things-bever be
spopped m ihe hife & Chrishon mintster
Think you . God blegs you.




FAREWELL SPEECH

- JOSHUA SOLOMON S

Awwe enther to colebimie the joumey of our béloved senioes; | want tosiart by ackiowledpini God's eoodness and fanhifuiness m
brimging s (o this momeny, o behalf of the student commumity, | thamk God for His presence ind. pdmmee 10 gur lives, and for
the blessing of ooty it we ve shared: with odr sondiors

rL|||.|:.' ol -;,;|||1h-r el kst 1o bid farowell bl o celichrale the partiey of vl belored] 4o THiS momend i Biersweel while e
arg crciled for the beiieht fbirds thisk awai them, we are alreaidy sinrttage (o feel the wedeht of ther shsence

A8 wie hid Herewel] ta our semions, we koo the ingredhble smpact soove had an o sommegneky, Y od hase been our lsaders, onr
IMeEniors -Irr|| s I|||||-.'|I'I.'|I'|[|'. CHLIT |'r|.:|'1r|~. Yau have |_.'||.I|:|L:|:|: LIS :|'.r-.llll,:|‘I |_'||.1J|;!I1|.'L'.“=-. -.:|:||.'L'Iw.‘l.E VS C0 i IO Tl and stodod h-\_‘=|l-'.||.'
s tnes of doube Your presence has shaped our collame, -and vour impact will remain long aifer you sep i the next ¢hopier

Of WO [y e,

We will never torget the moments we shnred the long mghts of preparation; the Inughter 1 the hallways, the lessons you mught us

both o and outside the elassmoom. You have sei the bar high

Bt roday s nor st about lookme back: T8 okso about Inokimp abead. The world beyond these walls gwaits vou with open arms
And let’s be redl, i1 won'E pbwavs b easy) The mission thal God his given you will come with ehallenses, doubis, snd moments
where you' Il wonder if vou're on the rizhi-path. Bui-here's the enconrigement von ' re tob walkma w olene Ged 1= st van o

every stop, I every dectsion, m every mal

=0 here = the ol reminder ns w0 go
* Stoy rooted o the Word, because Tite vall throw giicsinons ol vou, and Scriptire will be your ansser

“simy humble, becapss no mpter how mech you acleve, e greatness & found m serving others

‘.-".rn,_l (A [ 1 r|r||:||.'-I!;|r|.Ir'.. HaY oY i5.|| ".hrll-.ﬂ".. o R pLAL ._ll_u_rul Wy |_|rLI1'|!_! | cwf llluj | ;|11|_||_,|I walk LiTLR ith Him

Ay bl step ot the new chapier, remember the words of Jeremmigh 2911 "For 1 Enow: the plans! | Bave for yen, declares the Laed
plans to prosper vou - ond s o harm vou, piens D gve o ope md A tahire.” MO matter swhere e mices you, st thal Ceodd (&

leadimg you foward something great

[t o seniors: a8 vou o, ke with viou the fricndships. the lessons: and the love thal this place has given vou. And know st viou
will always have o home hore, inour bearts

Wl Il fmass v, Wecclebrady Vol We pray Tor vl And wie Gan’owart (o dee ol that vou will sccomplish

Farewell, Our denr sentoes. May Crod bless vou abundantdy in all teif you de!
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Introduction

The present world 15 govemed by leaders such as Donald
Trump, Viadimir Putin, Xi Jinping, Emmanuel Macron,
Margndra Modi, and others. Each of them strives to
establish an administration that ensures the well-being of
their citizens. However, their efforts often fall shon ol
achieving their goals. This is primarily because thev are
surrounded by executives who, at tumes, lack the
commutment to implement ther vision, As a result, ther
leadership appears ineffective, and they often find
themselves powerless. The key reasons for this [ailure
include:

a.Corruption:- Cormuption 15 a pervasive issue  that
transcends race, language, colour, religion, culture, and
national boundaries. It exists at all levels of governance and
institutions, affecting the lives of people worldwide

Corruption in Admimstration:- The Aam Aadmi Party
India was formed in response to the anti-corruption
movement led by 5n Anna Hazare. The movement gamned
momentum on Aprl 5, 201 1, when Hazare began a hunger
strike at Jantar Mantar, New Delhi, advocating for the Jan
Lokpal Bill 10 combat corruption in the Indian government
Amvind Kemwal, the former Chief Minister of Delhi, was
actively involved in this movement. However, in recent
times, he has lost public trust and 15 under legal scrutiny due
to allegations of corruption.
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Corruption in the Judiciary:- Expressing concern over
rising comuption in the judiciary, Justice S.M
Subramaniam of the Madurai Bench of the Madras High
Court emphasized the need for stronger vigilance to
eliminate corruption from the judicial system. He stated,
“Corruption 18 not only present in government departments
but also within the judiciary. Since the judiciary is the last
resort for the common people, corrupiion in this system can
lead to a loss of faith in constitutional principles.”

Corruption 1in the Medical Field:- The medical sector
globally 15 plagued by cormmuption, including financial
misconduct, musappropriation of resources, fraudulent
hilling, absentesism, mformal payments, and counterfeit
medical supplies. The healthcare svstem, which should
prioritize  saving lives, has increasingly become a
commercial industry driven by profit motives

Corruption in the Defence System:- Cormuption in India’s
defence sector is most evident in the procurement process,
where officials and arms dealers are often accused of
accepting bribes and kickbacks, This has resulted in the
purchase of substandard military egquipment. A notable
exampie i the “Barak Missile Scandal™ n which
politicians and defence officials were acoused of accepting
bribes in a missile deal.

Corruption in the Church:- The practice of simony the
buying and selling of church offices is prevalent in various
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forms. For instance, ishops may offer baibes to secure
the position of archbishop, and theological graduates
may be asked to pay large sums for ordimation,
Additonally, some clergy members have been unfaithful
in their moral responsibilities, leading to a growing
distllusionment among the laity, especially the younger
generation, who are increasingly distancing themselves
from biblical teachings.

b. Leaders Who Lack Willpower:- Effective leadership
requires strong willpower to confront challenges and
make dithicult decisions. Leaders such as Indira Gandha,
Vishwanath Pratap Singh, and Margaret Thaicher
demonstrated remarkable courage and determination
during entical moments m listory, George Herbert's
phrase, “Where there is a will, there is a way,” aptly
descnibes such leaders,

¢. Leaders Influenced by Self-Interest Groups:-
Governments worldwide are ofien influenced by
powerful elites who manipulate policies to serve their
mierests. These chites divert government resources 1o
benefit dominant classes while neglecting the needs of
the majonty. Figures such as Elon Musk m the United
States and the Adani and Ambani  business
conglomerates in India wield sigmificant econormc and
political influence. Leaders find it difficult to resist these
powerful mdividuals due to theiwr immense wealth and
slatus

d. Leaders in Coalitton Governments:- Single-party
rule is becoming rare in global politics, with coalition
govermments dominating the political landscape.
Coalition govermnments tend to be unstable, as their
constituent parties often hold diffenng 1deologies.
making it difficult to agree on policies. Decision-making
m such povernments 15 time-consuming and
bureaucratic, diverting attention from pressing national
1550E5,

e. Pohtical Leaders with a Marginal Majonty:- In
democratic systems, leaders with a strong electoral
mandate have greater freedom to implement their
policies. For instance, Donald Trump, in his second
term, empoyed a slgniﬁuanl majonty, allowmg him to
take decisive actions based on his political manifesto,
Conversely, in India, Marendra Modi’s reduced majority
has made him reliant on regional parties, which
constantly threaten to withdraw support if their demands

are not met, This weakens s admimstration and
empowers the opposition.

f. Weakness of International Bodies

Umted Nations Orgamzation (UNOY- The United
Nations serves as a platform for nations to voace thetr
concerns. However, it 15 often dominated by powerful
countries, particularly those with veto power, which can
block any resolution that does not align with their
nterests, As a result, the UND has frequently been
rendered ineffective. A recent example 1s the withdrawal
of the United States from the World Health Orgamzation
(WHO) under Donald Trump's admumstration, which
severely impacted global health mitiatives.

International Criminal Court (ICC)- The ICC,
headguartered in The Hague, Netherlands, prosecutes
individuals for crimes such as genocide, war crimes, and
crimes against humanity. However, its authonity is often
disregarded by powerlul nations, For example, when the
[CC declared lsrael’s president a war ciminal and called
for his arrest, Isracl out nghtly rejected its punsdiction
and ignored the ruling.

g. Failure of Church Leaders to Uphold Justice:-As
mentioned earlier, simony 15 a sigmificant problem in
churches, where bribes are exchanged for positions and
ordinations. Matenalism has deeply mfltrated church
leadership,  overshadowing  spiritual  values
Consequently, many belevers are losing faith in
relignous mstitutions, and an increasing number are
twming to atheism, especially 1n Western countnes.

h. Expectation of a Perfect Leader:- The world is in
desperate need of a nghteous leader who can fulfill the
aspirations of the masses. History 15 filled with
conflicts—wiathin  families, communities, and even
between nations, Countmies allocate vast resources to
defense and warfare, which could otherwise be used for
human development. Peace and harmony are essential
for progress, and only a just leader can establish such a
sDCIety.

Psalm 8£5:10 declares. “Love and faithfulness meet
together; nghteousness and peace kiss ¢ach other” A
true leader must uphold these values in public life. God
desires leaders to be faithful and just, and where such
leaders exist, the Kingdom of God is mamfested.




The world 15 curréntly i chaos, marred by greed and
mjustice. Political leaders attempt to establish good
governance, but corruption and power struggles lead
them astray. Human rights violations are increasing, and
society 18 becoming increasingly  self-centered.
Philosopher Jean-Paul Sartre’s statement, “Hell 15 othes
people.” has become the prevailing mindset. leading
mdividuals 1o prioritize self-interest over communal
well-being.

Conclusion:- The Bible presents a vision of a true ruler
and kingdom i Isaah 11:1-10. Jesus Christ, the Shoot
of Jesse, will ulbmately eliminate wickedness and
hostility from the world. He will put an end to war and
weapons (Psalm 46:9), ushermg mn an era of true justice
and peace. No earthly leader can compare to Him.

The entire creation is longing for redemption and
eagerly awaiting Christ’s return as King. He alone can
ﬂ:-ilidhl!i!‘-i':] a new 1.'|'l'1.|.1'_'l "F-'hl'_"']{: l!}_!_l]‘l.tﬂl.'l:‘i[i':ﬁ!‘i FJ[E'n-i.'Il-lf‘i.
Until that day, we must strive to uphold justice, love, and
truth 1in our own lives, preparmg for the new creation
that 1s to come.

The world is currently in chaes, marred by greed and
injustice... The entire creation is longing for redempiion

and eagerly awaiting Christ’s retarn as King.
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concept of ‘néw creation’ m relation 0 salvation iy very
clearly descnibed in 2 Connthians 5:17: “Therefore, if
anyone 15 in Christ, he 15 a new (kaine) creation (kuisis); the
old has gone, the new has come!™ The Greek comunction
hoste (“therefore™) refers us back to verses 14-16. The
precedine verses deseribe how Jesus died 1o cover the
penalty of all sin for all people. We will see that 2
Corinthians 5:17 emphasizes apocalyptic understanding of
Christian exastence and how 1t would shape the church
members conduct within the Christian communty. This is
not any random hodeepodee but the grandiose ol Christian
life, The discussion of the term kane ktisis fnew
creation’’) in this aricle is elucidated within the context of
the transformation of human bemgs through the faith in
Christ. Apostle Paul affirms this concept agamn: “For neither
circumcision ( pentome ) nor uneircumcision {akrobusta) is
anything, but kaime ktisis ("a new creation™) [i5
evervthing]!™ (Gal 6:15). He also used a similar concepi,
kamon anthropon (“new man™) i Eph 2:15 and 424 [cf

Col 3:10}).

Rudolt Bulmann, a  German Lutheran  theologian
(1884-1976), reasoned that apocalyptic imagery and
thought were “the husk” that must be rejected 10 get to the
real substance of Paul’s theology (Bultmann, “The New
Testament and Mythology,” 18-20). He was bomn as the son
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New Te st the thwm-ur'rymm; .
from 1921 to 1950, He arpues that the New Te;tamﬂﬂ
message is fully mythological in character, and therefore no
modem intelligent mind could grasp it. In order to have a
right understunding of the New Testament he proposed two
nterdependent and closely related aspects to do: (1) the
necessity of demythologizing the New Testament, and (i)
an existentialist interpretation of Jesus’ weaching, Cne may
amrive at the true teaching of lesus using form criticism
throueh the process of “demythologizing ™ He believed that
this process will help us to get the oniginal truth beneath the
lavers of myth.

Bultmann’s inentton to make the Chrisnan message
ntelligible and highly relevant 1o the modern mind s
commendable. But he was completely drowned
philosophical speculations. He was highly influenced by
Soren Aabye Kierkegoard (a Danish theoloman and
philosopher) and Martin  Heidegger (a  Genman
existentialist philosopher), Therefore, he approached the
histonc Christian teaching with a preconceived notion of an
existentialist philosophical mold. Tromically, as a person
who stands for the demytholomzation of Chnstian fath,
however, readily accepted the ‘existence’ of dymg and
rising god w-some of the pre-Christian religions asa *facr”
Scholars like Robert McNuair Price, an American New
Testament scholar and an ardent advocate of Nietzschean
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philosophy, also promote Christ myth theory by denying
that a historical Jesus did exist (Robert M. Pnce, The
Chrnist Myth Theory And Its problems).

A umigque featare of ‘all these scholars 15 that they
downgraded the hastorical factors in the Chrstian faith,
especially the existence of the central hero, the historical
Jesus of Nazareth, For them, the famous texts of the
Jewish histonan Flavian Josephus or the wntings of
Publins Comelmus Tacitus, a Roman histonan, amount to
merely nothing m terms of listorical evidence. The great
Tiibingen eritics saw no significance m Paul’s visionary
encounter with the nsen Jesus on the road 1w Damascus.
However. that encounter was the moment of real “new
ereation” that happened m the Life of Paul {Acts 9), Saul
transformed from a persecutor of Christians 1o a
p1‘4:|-|,:1.5i1'm:r of the Clinstian gospel m the then Roman
world. He is refernng to a sudden and powerful
encounter with the divine he had while traveling (Acts
22516,

Ernst Kasemamn famously said that apocalvptic 1s “the
maother of all Christian” theology (Emst Kisemann.
“The Begmmings of Chnstun Theology,” 102). In
response 10 Bultmann's demsal of apocalyptic textores,
Kisemann argued that apocalyptic thought contmibuies
an irreducible aspect of Paul’s gospel. The apocalypiic
beheft will give more sense to the real existence God and
His works i this world (Reji George, Apocalyplic
Eschatological Textures, 94-109). Pinnock asserts that
“mm Chnist, the best myth has become history™ (Pinnock,
“Theology and Myth. " 215-236),

Apocalyptic Thoonght Provides True Meaning in Life
The word apocalypse comes from the Greek word
apokalipsis which carries with 1t the ideas of uncovering
or disclosing something, In the Bible, an apocalypse 15
what happens when someone 15 exposed o the
transcendent reality of God's sovereign presence, In the
life of a follower of Chnst, this confromtation with the
divine wall lead to a positive mansformation 1 how a
person views everything. God reveals himself in such a
way that the person 15 tran stormied by a divine encounter

-TEII..; ter “ﬁxlmmj.u.hsm_': comes  trom  Jean-Paul
Sartre’s  philosophical arguments”  Existentialism 15
basicallv a philosophical thought that understands
human bengs as “theown into the world” without
choosing to be there. People expeniencing an existential
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crisis may be overwhelmed by the reslization that hife
lacks any mherent meanmg Bultmann adopted an
existentialist “punficaton-process™ for all the mimacle
accounts i the Gospels.

The Bible provides meaning, purpose, valuegs, and poals.
As human beings, we crave meaning in life. A bom
agamn Christian fully disagrees with an existennalist’s
spirit of hopelessness. It is very obvious that most of the
Christian  existentialists are deeply associated with
atheism, The fahful followers of Charles Darwin are
totally convinced that they are modified monkeys. A
century after Darwin, Jean-Paul Sarire said that we are
doomed to any freedom. The creators of the existentialist
view have mehned 1o see man as free only when he 15
free from the need of a God. Christian existentialists also
assume that the Creator of thiz vast umverse 18 bevond
human logic and reason and therefore no one can
understand him,

By believing in Christ, a Jew and a geniile become new
person m Chnst Jesus, Nometheless, the fullness of the
new creation occurs onlyat the seeond coming of Christ
(Cal 1:23). But “the current status of beng as a new
creation will not be subject 1o mmﬂmtmm:mn but “weill
unhr acquire the fullness ﬂrlﬁﬂlfw'hﬂﬂ!ﬂh at the second
coming (Waldemar Rakoey, “In Search of the Key to the
Theology of Paul.” 443-462), Also, this transformation
through new creation lies in the choice of accepting the
Lurdih:ipufﬂ:ﬁat.]hxg iﬂﬁnﬂtdi:pgud&m on what one
is turning away from (the past) but who he 15 turning fo.
The meaning in life dﬂﬂ:hﬂshﬂammﬂmduﬂﬂmm
in God li:ilt their life is pt Thus apocalyptic
beliefs give people npurpuwtsf-gmi o work towards the
welfare of evervone.

The Hebrew Notion of Teshuva

Forgiveness is a central coneept in the Judaio-Christian
religion. Throughout the seapture, God’s forgiveness of
sins and the smper's repentance from sin are closely
mtertwined, We are aceepting here the continuity of the
salvation history from the OT to the NT. which was
subsequently fulfilled in the comung Messiah, The
natural significance of theinew creation in Chnst is the
actuabization of the Old Testament salvific plan. The Old
{ Mosaic) Covenant had annotneed the coming of Chirist,
but itconcluded {Heb 3:13) onge what it had prophesied
was fulfilled. The New Ciivenant does not negate the
Old in a literal sense, but rathee grows out of it and is



related to it as fulfilment to the prormse. The coming of
the Messiah proved that God had remamed tasthtul to his
covenant, Jesus said, “The Law and the Prophets [were]
proclamed until John [the Baptist]. Since that time, the
good news of the kingdom of God 15 being preached, and
everyone 15 foreing their way into it” (Luke 16:16).
Apostle Paul also regards the Law as only a parenthesis
i God's purpose, not 15 center (Gal 3:17), Also the Law
“was added because of transgressions, until the offspring
would come to whom the promise had been made™ (Gal
3:19). Hagner savs that Paul had a high regard of the
Law “because it instructs m righteousness, even though
it cannol  produce mighteousness” (Dosald Hagner,
“Mewness i the Pauline Corpus.”™ 127-144), However,
the expiry of the Old Covenant does not affect the
validitv of the OT Scnpture at any level.

In attempung to understand the concept of repentance i
the NT, we must first understand how the ancestors of
the Christian faith, the Israelites, would have understood
1. In the Bible, conversjon means man’s furn towards
Giod m response to His calling, There repentance in the
OT 15 a soteriological category. The essential Hebrew
concept of repentance 15 known as teshuvah (James G
Crossley, “The Semitic Background o
Repentance,”1 39). Repentance was a message spoken
by the prophets in the Old Testament. Ii is a reonentation
of life from self to God. In the Hebrew tradition, the term
teshuvah carried with it the wdea of uming away from
sin and changing one's life in an eftort to return back to
God and obedience to the Torah (Crossley, “The Semitic
Background.” |39). The great example of the power of
repentance 15 David's sin with Bathsheba (2 S5am 12; Ps
2251

Jesus” notion of God's kingdom would have camed with
it the 1dea of moral reform on the part of sinners and
obedience to God’s law, In Matthew he tells those who
wish o be baptized that they must “bear fruit in keéeping
with repentance (metanomas) (Matt 3:8]. In chapter 2 of
the book of Acts, when asked what they must do 1o be
saved, Peter says. “Repent (metanoSsate) and be
baptized (baptistheio), for the forgveness of your
sins.." (Acts 2:38). The Greek verb used here is
metanoésate (from metanoeo) 15 the term used by the
apostles throughout the New Testament for repentance,
which can be literally translated to mean changing one’s
munl,
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“I Saw a New Heaven and a New Earth”

Eschatology 15 8 source of life for the mussion of the
Church. Also the belief that “God wall create new things
does not mean that people should remam passive in the
meantine” (Julius Stemnberg, “Hope for the People of
God,” 202-218). Most liberation movements draw their
strength from such a vision of new creation. Cur God
ransforms this fraal universe with a new robust one.
Also, “the old creation as represented in this fallen world
of bondage 1s one which must be not only restored bt
transformed by God"” (Letty M. Russell, “Partnership in
New Creation,” 161-T1)

An apocalypse 15 never the end of the world, but it may
be the end of a world as we have been living. One day
God’s ultimate purpose of this creation will come 1o
fruition. This wall lead to Lamb, the anownted one’s
ruling m wisdom and justice. As Habakkuk prophesized,
“the earth shall be full of the knowledee of the glory ol
Yahweh™ (2:14). Colossians denotes Christ as the
“firsthomn of creation™ (Col 1:13), N.T. Wnght says,
“What creation needs 15 nerther abandonment mor
evohation but rather redemption and renewal; and this is
bath pronused and gparanteed by the resurrection of
lesus from the dead™ (Wiight, Surprnised by Hope, 107},
No ‘New Creation’ in Hindussm

Tudaio-Chnstian worldview savs that a tree 15 not God or
even not part of God but part of God's creation only: A
sinful human being can imbibe the moral standards of
God by the mndwelling of God in that person but never
become God or demi-god, The belief of "new creation’
through Christ 15 so unique and central 1o the gospel
message. It 18 not a self-realization or enhghtenment.
But 11 15 the mansformation of an mdividual s bife by the
power of the Holy Spirit to lead a moral and ethical life
by believmg in the ulbmate saenfice of Chnst, The
sacred texis of Hinduwism are the Vedas, which express a
wide range of rehgous ideas. In Hinduism, Atman 1s the
spirit dwelling within man, It is often designated by the
term “self ™ 1t 15 through enhghtenment that Atman 1s
realized to be Brahman, Brihadaranyaka Upanishad
says: “now it a man departs this hfe without knowing the
kingdom of the self. he, because of that ignomance, does
not enjoy the bliss of liberation. He dies without
reaching the goal.”

In Hindwism, Brahman embraces all forms and concepts
m ereation. The majority of Hindus believe all people
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are trapped i a eviele of reincarmation and karma, which
means when you die, you are born agmn as a plant,
ammal, or person depending on how good or eval you
were in the previous hife. If human beings have been
recerving chances of reincamation dozens or hundreds
of tmes, then there s no need of any transformation m
this earthly life. The ‘way of works” presented mn
Hindussm s an attempt to punfy one's soul by the
careful devotion or obedience to all the laws and
obligations of the Hindu scriptures. Another way is
called the ‘way of knowledge ' It 15 the opposite of the
way of works and teaches the total rejection and denial
of one's individeal Life. Another option s through
devoiion toa particular desty, which is the most confused
way of sabvation m Hmdwism, However, none of the
above paths provide any absclute guarantee to achieve
moksha in this hife. The Bible clearly spoke about
salvation by fasth in Christ on the basis of His death on
the cross. Good works or self-demial have nothing to do
with bemg saved (John 3:16-17, 36, 629 | 47; Ram
4:1-5; Gal 2:16; Eph 2:8-9; Titus 3:5).

‘The Christian born-agamn experience 1s connected fo two
twin aspects: (a) loving God more than the sindul hife or
attractions of this world and (b} loving others {as an
aftermath of bomm-again experience). Jesus summanzed
the Law i two commandments: 1o love the Lofd God
with heart, soul, and mind, and to love the neighbor as
onesel ! {Matt 22:37—40), Thus, the Christan salvation 18
also for the transformation of the ‘self” so that the person
will work for the well-being of others,

The MNew “in Christ® Experience

In the Apocalypse, where the idea of newness is
obviously eschatological. The primary Greek words for
“new” i the NT are kaivos and neos. Moreover, “both
terms mmply a gualmative as well as a temporal
significance” and tightly “integrated™ to eschatological
themes (B, A, Harrisville, “The Concept of Newness,™
69-T9). This newness in the NT is connected to kervama
as & whole. The "in Christ” expenence for 8 believer
mtroduces a new type of relationship even unknown to
the Jews, And “the new”™ 15 who you become in
relationship with Jesus. It allows us to address God:
“Abba, Father!” (Gal 4:6), This experience also
connected with abiding or resting in Cherst-{John 15),

Whale affirmung  the sipmificance of indvvidual
transformation, Vilson Scholz agrees that “the new
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creation begins with the crucifixion: Christ’s and also
mine “mn Chnst™ {(Scholz, “New Creation in Paul,”
87-93). The individuals who are dissansfied with the
conditions of their lives or this life come to Chrnst
Joshua Bloch notes that apocalypticists believe that, *the
faithful followers of s teachings must, in the very
natare of things. uvltimately receive vindication and
glonficanon™ (Bloch, On the Apocalyptic in Judaism,
Y. Wavne Meeks recogmzes that Paul uses
apocalvpricism  to “emphasize  and  lemtimate
boundares,” “enhance intemal cohesion and solidarity,”
and “provide sanctions tor normative behavior™ (Meeks,
“The Social Functon of Apocalyptic Language, 700}

Conclusion

We have seen that the phrase “new creation™ is a
soteriological concepl and an eschatologieal reality in
the Bible: Although the phrase “new creaton™ appears
only a few times m the New Testament, the concept 1s
broader than the phrase itsell. The concept of “the new
creation’” m Chnst pot forth a new relanonship with the
Triune God. Tt enables us to have a fresh belonging as
the Body of Christ.
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The concept of “New Life in Christ Jesus™ is often
imterpreted eschatologically, as a future promse awaiting
fulfilment in the afterlife. However, this perspective, while
valid in its theological context, often overlooks the
transformative potential of living a new life in Christ here
and now. This article seeks to emphasize that the new Life in
Christ 15 not merely a distant hope but an immediate reality,
a change of mind, a change of life, and a call to responsible
action n response 10 the pressing enses of our time,
particularly the ceological crisis,

To explore this, we will rely on the ethical framework
proposed by H. Richard Niebuhr m his work The
Responsible Self. Niebuhe's mode of ethics emphasizes the
ethics of responsibility over wmaditional deontological
{rule-based) and teleclogical (goal-oriented} approaches.
His perspective provides a robust lens through which we
can understand how Christians are called to respond to the
ecological crisis with responsibility and intentionality,

In this stody, we will argue that a responsible response to
the ecolomeal crisig, rooted m Christ's teachings, 15 not
only an ethical duty but also a manifestation of new life in
Christ. Such a life is not something abstract or fururistic bur
a reality, Chnstians are called to embody m therr everyday
decisions, actions, and relanonships.

1. The Misconception of Eschatological Exclusivity
For centuries, the idea of new life in Christ has been
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predominantly escharological. It is often presented as
something that will come to realisation only in the heavenly
realm after physical death. While the eschatological hope is
essential to Chnstian faith, it nsks dimmishing the
transformative power of Christ’s message for life on Eanth.
Jesus' teachings in the Gospels reveal that new life is not
merely about an afterlife but about tansformation in the
present moment. In John 10;10, Jesus says. “l have come
that they may have life, and have it to the full™ This
abundant life is not restricted to the future but begins now,
in the here and now, in our daily walk with God, with one
another, and with creation,

This understanding shifts our focus from passive wailing (o
active participation in God’s mission, It calls for
engagement with the world, particulardy in addressing
crises such as environmental degradation, poverty, and
injustice,

2, The Ecological Crisiss A Call to Christian
Responsibility

The ecological ¢rigis 15 one of the most pressing challenges
of our time. Deforestation, pollution, loss of biodiversity,
and climate change threaten not only humanity but the
entite created order. These erises are not merely scientific
or political issues, they are deeply theological and ethical

CONCErns,

In Genesis 2:15, humanity 1s given the responsibility to
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“tend and keep™ the Earth. This mandate 15 not one of
domination but of stewardship, a responsibility to care
for creation as a @ift from God. Unfortunately, humanity
has often failled i this task, dnven by greed,
consumerism, and short-sighted policies.

Az Christnans, responding to the ecological cnisis 15 not
optional; it 15 an ethical and spiritual imperative, It s an
expression of our new life in Chnst, where our decisions
and actions are aligned with God’s wall for creation

3. H. Richard Niebuhr's Ethics of Responsibility

3.1 Overview of Niebuhr's thought

H. Richard Miebuhr, in s work The Responsible Self,
ertiques tradinonal ethical frameworks, deontological
ethics (focused on rules and duties) and teleological
ethics (focused on outcomes). Instead, he proposes the
ethics of responsibility, which emphasizes interpreting
and responding to the context in which one 1s situated.
For Miebuh, ethical action 1s not merely about following
universal principles {as in deontology ) or achieving the
best outcomes {as m teleology), Instead, it 15 about
asking a fundamental question: “What 15 going on?"

In Niebuhr's view, deontology asks. “What 1s the rule |
must follow?” while teleology focuses on the question,
"What is the goal T must achieve?” In contrast, the
perspective of responsibility considers the broader
context by asking, “What 15 happemng, and how should
| respond n light of what God requires of me in this
sihsation™

This approach emphasizes contextual awareness,
relational integrity, and anticipatory thinking. It requires
individuals to act not in isolation but as part of a larzer
network of relationships, with God, other people, and
the created world.

3.2 Responsibility in the Ecological Context

The ecological ensis requires precisely the kind of
ethical framework Niebubr proposes. Instead of merely
asking “What are the environmental mles | must
follow™" or “What are the outcomes I must aim for7™,
we must ask, “What is happening in the world around
me, and how can | respond I 3 way that aligns with
Giod’s will and Christ's example?”

Thas approach shifts our focus from ngid adherence 1o
environmental laws or mere goal-onented strategies to a
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posture of discernment and active engagement. It
emphasizes the imporance of recogmizing the
mterconnectedness of our achons within the broader
web of life and responding to the ecological enisis as
responsible stewarnds of God’s creation.

For instance, when confronted with environmental
destruction, deforestation, pollution, or the reckless
exploitation of natural resources, a responsible Christian
does not sit back passively, wating for governments,
large corporations, or environmental orgamzations to
take corrective measures. Instead, they take personal and
wtentional steps fo mummze thewr ecological footprint.
This could include reducing waste, conserving water and
energy, supporting sustainable practices, or advocating
for policies that priortize environmental justice and the
well-bemng of vulnerable communibies,

However, responsibility in this context does not operate
m isolation, Every action taken 15 part of an ongoing
dialogue, one that anticipates and considers fiture
reactions  from  society, nature, and even God, A
responsible Chrnstian understands that their choices
today will have consequences tomorrow, not just for
themselves but for generations o come. Actions are not
disconnected or one-dimensional; they are threads in the
larger fabric of environmental and social interactions,

In this sense, the Chnstian response to the ecological
crisis transcends mere obligation, 1t becomes an act of
worship. Every choice made to protect and nurture the
earth 15 an expression of love for God, a recognition of
the divine fingerprints embedded in creation, and a
testament to the transformative power of new life n
Christ. It 15 through such responsible and faithful actions
that Chnstians not only address ecological concerns but
also bear wiiness to the hope, renewal, and restoration
promised in Christ Jesus.

4. Theological Foundations for Responsibility

4.1 Radical Monotheism and Transformation
Niebuhr 's principle of radical monotheism underpins hus
ethical framewaork. It emphasizes the absolute prionty of
God as the centre of value, In a world where idols such
as profil, convenience, and comfort have taken centre
stage, radical monotheism calls us back to God as the
ultimate authonty and source of meaming,

When applied to the ecological cnsis, this principle
challenges us to reject idolatrous systems that exploit
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creation for short-term gamn. Instead, we are called to
realign our values with Gods valuesa God who
declared creation “good™ and entrusted 1t to humanity s
care.

4.1 Transformation through Faith

According to Niebuhr, transformation occurs through a
conversion of perspective. This transformation 18 not
merely intellectual but existential, 1t changes how we see
the world, how we act, and how we relate to others,

This transformation 15 deeply rooted 10 Chnst. In 2
Cormthians 5:17, Paul writes, “If anvone 15 m Christ, he
is & new creation; the old has gone, the new has come!™
In the context of the ecological criss, this
transformation calls for a profound recnientation of our
rcial;icl'n&hip with the natural world, It insites us to move
beyond wviewing creation as a mere collection of
resources to be extracted and consumed for our
convenence and profit Instead, we are called 1o see the
earth as a sacred trust a divine gift entrusted to our care,
woven with beauty, balance, and purpose, This
perspective demands that we recogmize our role as
stewards rather than owners, carctakers rather than
CONQUETOrS.

Furthermore, it requires us 1o understand that every
action we take, no matter how seemingly mmsignificant,
carries nipple effects that extend far bevond our
immediate surroundings. A discarded plastic bottle, a
tree  chopped without reason, or  water wasted
thoughtlessly are not isolated incidents; they contribute
to larger patterns of harm that mmpact ecosystems,
vilnerable conumunities, and future generations.

Living out this transformation means embracing a
posture of humility, acknowledging that we are not the
centre of creation but a part of is mtnicate web. It calls
for gratitude recopmzing the earth's abundant gifts and
responding with reverence rather than entitlement
Above all, it demands responsibality, an active
commitment to make choices that protect and nurture the
environment. Whether 1t's conserving water, n;dw;;mg
waste, planting trees. or advocating for sustainable
pelicies, each act becomes a meanmgtul expression of
our faith and our calling to live in harmony with God's
creation. Throvugh such imtentional lving, the ecological
crisis 15 no longer seen as an abstract problem but as a
deeply personal and spiritual challenge, mviting us to
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o respond wath love, imtegrity, and hope,

5. Living the New Life in Christ Today

The new lite in Chrnst 15 not a distant, otherwarldly
promise reserved for the afterlife, but a present and
ransformative reality that shapes our daily existence
here and now. It 15 not merely eschatological ‘a future
hope” but a present calling to live differently, with a
renewed mind and a reonented heart. This life s
characterized by a profound shift in our values, attitudes,
and actions, driven by our relationship with Chnst and
our response o the world around us

Living the new life in Christ today means engaging
achvely with the pressing realites of our time,
particularly the ecological crisis that threatens our
shared home, The call to new Life 15 insr;pa;—tmhh: from the
call to responsibility; an ethical response to the suffering
of creation, the exploitation of resources, and the
disregard for environmental sustainability. 1t requires us
to see ourselves not as solated individuals but as
mterconnected bemgs withim God's ereation, tasked with
the stewardship of the earth.

H. Richard Niebuhr's ethics of responsibility provide a
tramewaork for understanding this dynamic. For Niebuhr,
living responsibly i1s not about figidly following pre-set
rules (deontology) or merely seeking outcomes that
maximize good (teleology). Instead, it 15 abow
responding appropriately and fitingly to the siuation
before us. recognizing our place mn the ongomng dialogue
of action and reaction. In this light, Christians are called
to see environmental degradation not as a distant 155ue
but as an mmediate moral and spiritual concern,
demanding a response grounded in faith and love.

To live the new life in Christ today means embracing this
responsibality with hummlity and courage. It means
recognizing God's presence i the world's brokenness
and responding m ways that honour both God and
ereation. This life 15 not passive; it 15 deeply active,
rooted in love, justice, and hope. It transforms not only
mdividual hves but alse communities and societies,
offering a glimpse of Ged's Kingdom on earth. Through
this response, the new hife n Chnst becomes an ever
present reality, an ongeing journey of renewal and
faithful action in the here and now.
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Conclusion

The new hte in Chnst Jesus 15 not a distant
eschatological promise, it is a present reality, one that
transforms how we think, hve, and respond to the
challenges around us, H. Richard Niebuhe's ethics of
responsibility  offers & wvaluable framework for
understandhng  this call, especially m light of the
ecological cnisis.

When we live responsibly, aware of owr
miterconnectedness with creation and with one another,
we reflect the imapge of Christ to the world. This s the
new life. a hife of responsibility, transformation, and
hope, a life we are called 1o live today, in the present, as
a foretaste of God's coming Kingdom.

This painting, created using acrylic colours, embodies the theme of new life in Christ. Through
deliberate vivid use of browns and oranges, | sought to evoke the atmosphere of an evening set-
ting. often symbolic of closure and the TadLnE. of life. The warm tones create an atmosphere of
solemnity and reflection, emphasizing the fragile nature of life and the inevitability of death
A dominant feature of the composition 15 the dark shadow stretching across the cracked, barren
ground. This shadow represents the we:lgh'r of sufferings and death, :ip1|:|e_nrmg to envelop the
earth, the very source of life. Here the land is d:::.lp_n:te as parched and lifeless, amplifying a
sense of desolation and lonping for renewal. The dried and dead tree branches add to the 1mag-
ery of barrenness, reinforcing the overwhelming absence of life

Bevond the mountains in the distance, the sun descends, casting its final golden light. As the
ultimate source of light and energy, the sun continues to spread its polden rays even as it de-
scends. Through this imagery, | wanted to convey the idea that even in moments of perceived
finality, light and hope persist. The sun’s presence reminds viewers that the promise of new be-
ginnings exists, even when darkness seems inevitable

At the heart of this piece stands the cross on the mountain, an enduring emblem of Christ’s sac-
rifice and redemption. Its shadow extends far across the land, touching even the driest, most
lifeless parts of the earth. The cross, though a symbol of suffering, 15 simultaneously the gate-
way to renewal and salvation. This interplay between death and rebirth is central to the mes-
sage | sought to convey

One of the most captivating elements in this painting i5 the small green sprout plant emerging
from the cracked land where the shadow of the cross falls, This delicate shoot of new life
rrowing in an otherwise lifeless terrain, the way of illustrating the transformative power o
_hrist's sacrifice. Even in the most desolate and hopeless situations, the shadow of the cross,
the message of Christ’s love, suffering, and resurrection, has the ability to bring forth new life
LHtimately, this painting conveys a profound messape that the power of the cross transcends
death and despair, offering hope, renewal, and new life. Where there is suffering, injustice, and
lifelessness, Christ's sacrifice creates the possibility of transformation and rebirth and con-
stantly inspires and challenges Christian existence.

Art, to me, 15 more than just a visual statement; 1t is a meditation, an exploration of meaning
While this i5s my interpretation, | invite vou to find your own within its imagery and symbolism

Thank yvou o
Rev. Santosh Kumar Singh
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We obszerve God's immense creative power in biblical
narratives of creation, as well as other creation-salvation
related passages. As people of God. we believe tha
everything came into existence through God's word (John
1:1-3). This also affirms that God is the Creator of the
universe {Genesis 1:1; Nehemiah 9:6; Psalm 33:6). By and
large, God’s creative act is not a finished product but a
continious  activity of God. The RSV rendering in
Gienesis 11, "When God began to create the heavens and
the earth,” clearly conveys this ongoing process.

Moreover, since humans are created in the image of God
{Genesis 1:26-27), they have been endowed with God's
creative dynamic power o co-operate and co-work with
God, Therefore, this process demands and mvolves every
human being to be an agent of change and renewal in the
Ciond s entire creation,

From wisdom literature, we recognize the role of wisdom in
creation, In fact, the procreation of wisdom was the first act
of God's doing. Wisdom existed from eternity and was
appointed, fashioned or formed “when the world came to
be.” (Proverbs 8:22-31). In this sense, wisdom's presence
and wiiness o God's creation are evident (Proverbs
3:19-20). Broadly-speaking, wisdom testifies to God’s
mighty-such as ‘clouds above' and “fountains-of the deep’
and has rejoiced over all cremed things, especially human
beings.
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The Hebrew
translated a5 ‘new.’ but it doss not necessarily mean

word hadashimy or hadashah has Dbeen

something entirely new. It also denotes renewal or
restoration of what already exists (Lamentations 521,
Psalm 51:10). The Prophetic literature. in an eschatological
sense, affirms that God will bring an end to this world by
God's tervention {Isaiah 65:17, Revelation 21:1). That is
why the prophets have used expressions like ‘Behold’
(Look here, see) to refer a note of surprise (Isaiah 43:19).
Omce again, i the near futare, God will demonstrate divine
crealive power to renew the universe and to banish the sin
and sorrow forever (1saiah 11:6-%, Revelation 21 4-5).

As Isaiah envisioned, the Lord’s Day i coming *.__Behold,
I will do something new (Isa 43.1%-193)." Paul also
exhonted the Connthians, saying “Therefore. if any man in
Christ, he is a new creature; the old things passed away;
behold new things have come” (Il Corinthians 5:17).
Through his Damascus experience, Paul encountered God's
glory in Christ (Acts 9:3-6) and became a transformative
agent. This new-creation life. passed on from Christ. is
meant for the betterment of others and the nature itself
{Romans 6:4; Colossians 3:9-10).

We are hving in the era of environmental degmdation, The
interrelatedness between God, ‘humans and namre s
deretiorating day by day. Moreover, greed had has led 1o the
exploitation of natural resources (Jeremmah 12:4). As P
Victor Premsagar states, "All the gifts of nature are given o

Kuiraun sesTi 3



all humankind but the myths of privilege and divine
favor created by those in power, keep the majonity of
humankind without a share i the niches of the earth. As
long as few mdividuals or nations are seltish enough to
exploit others. the rest of humankind are oppressed by
the aconomic and social structures of oppression.”™

Thersfore, the whole creation is eagerly waiting for the
renewal of humankind to bring salvation to the nature as
well (Romans 8:19-22), In explaining the vision of new
heaven and earth, K. C. Abraham, a renowned Indian
theolowian, mentions of human  wholeness. He
emphasized that our commitment should not only be to
our fellow beings but also with nature as well as universe
as a whole, He asserts that we must dedicate ourselves to
working along with the poor. the weak and disfigured
and the over-explorted nature in order to transform and
renew them.

Thas 15 prime tme o embrace salvation not just 10 terms
of human bberation but for the renewal of all ereation.
We are called to be agents of change and restoration
{Isaiah 58:6-12; Micah 6:8; Matthew 5:13-16).

i "

God’'s creative act is a continuous activity,

not a finished product.
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Introduction

In the journey of life, we often find ourselves searching for
purpose, identity, and meamng. Yer, the world offers
temporary solutions that leave us unfulfilled and broken.
However, in Christ, we are made new. The old self, with its
failures, regrets, and sin_ 15 put to death, and we are rased
to walk i a new life, transformed by the power of God's
grace, But being sustianed in the pew creation is & deep
question,

Romans 11:17-24 presents an imagery of believers being
prafied into the rich, mourishing olive wee of God’s
covenant people. Paul uses this imagery to illustrate how
Gentile believers, once separate from God's promises, are
now included in His redemptive plan. This passage serves
as both an encouragement and a warning and reminds the
believers to remain steadfast in faith and avoid amogance.
Just as a mardener carefully grafls a branch into a tree so that
it may flounsh, God has graciously brought believers into
His farnily as new creation, allowing them to partake in His
promises. The process of grafting signifies transformation,
dependence, and responsibility, which we must understand
to wilk faithtully in our new identity,

L. The Grafting Process: Becoming a New Creation

In the natwral world, grafting is a process where a wild
branch 15 attached to a cultivated tree. allowing it to receive
nourishiment and grow, This transformation mirrors the
believer's spiritual rebirth as new creation. When we are

ALEPH

38)

e K ,J.'u."""".'."" L5 ?l..a."l.-;Y

MediapinTL ITaree

grafied imto Christ, we become ‘a new creation {2
Cormthians 5:17). The old self, rooted m sin and separation
from Giod, is replaced by a life that draws its strength and
sustenance from Christ (Colossians 2; 7). This grafting is
nol smrﬁmlﬂ ‘but a deep and nl‘u:inig union, where the
believer now shares in the divine nature of Christ (2 Pater
L4

Jesus also. :mphamesﬂu necessity of abiding i Him, as
He alone is the source of true life and growth (John 15 3).
Just as a branch cannot survive apart from the ree, we
cannot thrive smﬂmaﬂj,r without remaining in Christ. The
nourishment we receive I:hruugl'l praver. acrlptl:lm and
communion with God sustains us, shaping us into fruitful
diseiples, Without this vital connection, we risk withering
spiritually. much like a detached branch.

2. The Keys to Remain Grafted

Incrder not 1w be detached what we have do, Paul says that
we should have right sttitude by endunng humility and
dependence in Christ, by having faith and trost in God and
by obeying and having deep commument 1o be rooted
Christ.

2.1 Humility and Dependence in Christ

Paul wamns believers not to become arrogant, reminding
them that 4t is the root—Christ—that suppons theim, not the
other way around {Romans 11:18). This teaching is crucial
because it counters human pride and self-sufficiency. We
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must recogmize that salvation 1s not eared by works bu
15 a it of grace (Ephesians 2:8-9). No one can boast of
their righteousness, for it s only by God's mercy that we
are part of His family { Titus 3:5).

As branches grafted into Chnst, our posture should be
one of gratitude and humility. Arrogance in faith leads to
spiritual blindness, while humihiy fosters dependence
on God. Proverbs 3:5-6 instructs us to trust in the Lord
with all our hearts and not lean on our own
understanding.  This  means  surrendermg  control,
recognizing our need for God's continual guidance, and
livimg 1n & way that reflects His grace and love to others.

2.2 Faith and Trust in God

Faith 15 the foundation that keeps us connected to the
Iife-giving root, Without 1t, we risk bemng cut off, just as
unfaithful branches are removed (John 13:6). Faith is
more than intellectual belief; it 1z an active trust in God's
prosmses and character, Hebrews 11:6 affirms that
without faith, 1t 15 impossible to please God, highlighting
s importance m our walk with Him,

Paul cautions that those who fall into unbelief may be
removed, just as patural branches were broken off due to
disobedience (Romans 11:20-21). This serves as &
solemn reminder that Faith 15 not a one-timeé decision but
a continual reliance on Chnst. 2 Cormthians 1:24
encourgges us o stand firm in faith, understanding tha
our perseverance 1s a testament to God's sustaiming
power Balancmg God's kindness and justice, we must
never take His grace for granted but remain steadfast
our commitment to Him,

2.3 Obedience and Perseverance

Bemp prafted mto Christ 13 not a passive expenience but
an active comnutment. Just as a grafted branch must
adapt and grow within the tree, believers must engage in
a life of obedience and perseverance, James 1:12 speaks
of the blessings that come through endurance, assurmg
that those who reman steadfast will recerve the crown of
life.

Obedience to God is an expression of our love for Him.
Jesus sand, “If vou love me, keep my commandments™
(John 14:15), As we walk in fanth, we are called to bear
frumt, demonstrating the transformation that occurs when
we gbide m Chrst (John 15:8), This frun includes love,
joy, peace. patience, Kindness, goodness, faithfulness,
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gentleness, and self-control (Galatians 3:22-23). A
healthy, grafted branch produces frust that reflects the
character of Chnst,

At times, tnals and hardships will challenge our faith.
However, Galatians 6:9 encourages us not 1o grow
weary m doing good, for in due season. we will reap a
harvest of we do not give up. Spinitual prowth takes time,
and just 45 a newly grafted branch requires care and
patience, we must be willing to endure challenges,
wusting that God 15 relinmg us for His purposes,

Conclusion

Philippians 1:6 assures us that God will complete the
zood work He began m uws, and 2 Timothy 19 reninds
us that it is by His grace alope that we are saved. This
should compel us to bve in continual gratitude to Him
Remanung rooted in Christ is not a one-time event but a
hifelong journey. It requires humibty, faith, and
obedience. As we draw lrom the nounshment of His
word, seek Him in prayer, and vield to His leading, we
become more like Him, Our transformed lives serveasa
testament to His grace and power, drawing others to the
hope found in Chnst.

Let us, therefore. commit ourselves to remamning
steadfast in faith, rejecting arropance and unbehiel And
let us walk m the fullness of our new creation. bearing
fruit that glorifies God and fulfilling His purpose for our
hves.
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Fedemption is something humanity has been searching
from the beginnings of existence. While many n ther
ignorance think of redemption from what? Bible especially
i the letter 1o Romans chapter 8, mentions that we as fallen
beings are in the need of redemption from that fallen nature.
Just like a person drowning in the flood waters who cannot
redeem own self, we are in the same fallen nature of sm
from which we are not capable of redeeming ourselves. So
came the Son of man as the Lamb of God 1o ke away the
sin of the World to redeem us back to God

The leter 1w Romans, 16 chaprers long 18 an atomic bomb
of theological insights for the edification of the Church
Romans is a tightly knit, coherent whole with an inner logic
that effects every word and sentence, If Romans has been
linked to the cathedral of the Christian faith, then Romans 8
t5 the mner sanctuary of thar cathedral. Paul’s theological
treatise in the epistle to the Romans clearly teaches that the
animal kingdom and the entire universe experienced a
universal death sentence at the time of Adam’s fall m

Genesis 3. We all have sinned and come short of the glory of

God, but there 15 a redempnion to all those i Chrst through
grace. There 15 a redemption history running through the
pages of history but the people chosen by God's sovereign
grace thought it was only for Abraham and his descendants
5o, Paul had to deal with this in detail and Romans 8:22-25
vell out loudly about the groaning of the redemption and to
resuscitate the creation from the clutches of sin. In these
verses Paul mentions the means through which redempuion
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happens. Firsthy,

1. Redemption through Liberation

The sovereign plan of God's grace poes beyond human
beings. Paul was very cautiously articulating his whole
theological framework in the book of Romans. So he sees
and says that redemption was not just for us but also for all
who were lost in the fall. Verse 22 begmz with the
preposition “gar’- for, that shows the continuation from the
previous verse which talks about the liberation of creation
The question here is why does the whole creation need
likeration? And the verse says- for we know thar whole
creation 15 groamng together and suffermg labor pain
together until now. The word used for the verb “we know” is
‘oidamen’ which 15 in the perfect tense shows that the
action was already being done and the effect of the action is
sull connumuing, What was the action done? It 15 the fall of
human beings and the suffering because of that fall effects
creation (Gien 3;17), same as human beings. The book of
Genesis 1128 clearly says that God has given human the
authority over the nature and 3:17 shows the impact of this
subjugation. The ground’ earth have been cursed because of
human. And so because of the fall of humans., The pasa
ktisis = whole creation including all life forms on earth ar
the sub-human level, including the whole spectrum of
plants and animals, the creatures destinate of intelligence,
animate and manimate, the heavens and the earth, the
elements, the plants and animals, our local solar system,
galaxy and the space beyvond are groaning and travailing
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together, The two beautiful verbs used here for groamng
and travailing are in the present tense which gives the
meaming  that the whole creation 15  continuously
experiencing a common calamity together and it 1s
confinuously undergoing agony or suffening pams of
child barth together. Paul explains the mtenstty of the
pain of whole creation with the intensity of mother
bearing a child. The more intense the pain becomes, the
more imminent the birth 1s about to happen. The world
thinks that everything 15 talling apart but God savs it 15
coming together. The pain and suffering that all ceeation
15 experiencing 15 simply pushing us one step closer to
the event that Paul s talking about — the event of the
revelation of the sons and daughters of God. This event
will eventwally free all of God’s ereation to what God
intended it to be. The intensified groaning of created
order sends us all that & message that the blessed event of
the glonfication of the sons and daughters 15 pearing,
But we know that the more suffenng intensifies, the
closer the blessed event becomes.

Paul not only talks about that the whole creation is
groaning but all behevers groan. This leads to the sacond

pmnt

2. Redemption by Adoption

Now Paul moves on to the redemption of humanaty. It is
not just the mnocent victim hke creation but also the
smful natured human beings that groan for redemption,
Three things are to be noted here- Firstly Unique
possession of believers

*And not only this, but also we ourselves, having the first
frums of the Spint.’ The term first ruits in v 23 refers to
all that we now have in holy spirit that gives us foretaste
of what 15 to come. All that Holy Spirit has given and is
giving now 15 the first fruits of the Spint. Until our
bodies will become immaortal, sin and 185 comuption shll
cause every believer to groan but ot is the Holy Spirit
[mving tn us that enables us through this time of groaning.
It produces in us a sanchfication process, which 15 the
most important aspect of every believer. Romans 8:13
says “for if you live according to the flesh vou wall die,
but if by the spirit you put to death the deeds of the body
you will live™ Therefore, it 15 a duky given us to live
accordingly as having relationship with the Holy Spiri
that has been made access to us through faith and the
word and 11$ promises,
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Secondly, Unique place

Paul not only identfies the umque possession we as
believers have even though we suffer, but he also
identifies the unigue place where believers mroan-
‘within ourselves.” It 15 within that we groan silently.
There 13 a silent, inner groaning 1n believers even amidst
1oy that the Holy Spirt i our everyday hife, This
groaning within 15 an age-old groaning. The new
covenant also sheds hight imto this. A new heart and new
spirit as Ezekiel brought out mn the Old Testament 15
renewed by the grace of God m which a new prineiple of
life 15 put, a new life 15 mfused, 2 new will filled with
new purposes and resolutions, where new affections are
placed, and new desires are formed, where there are new
delights and jovs. as well as new sorrows and troubles.
Therefore, it 15 to be noted that behievers not only groan
within themselves rather the new spirit which is being
put by God will strengthen them amidst groanming and
bring them back to life 1e. nlitana srsti,

Thirdly Paul brngs out the umgue perspective with
which a believer proans. We are just like all of nature,
wanting eagerly for our adoption as sons and daughters,
the redemprion of our body. Here Paul refers to the event
that we have already determined 15 when Chrnist comes
for the church, We have already been adopied but we are
walting for our adoption to be perfected. Here the word
used for awaiting 15 apek dechomenoi- which 15 an
adverbial participle that gives importance to the action.
Paul explains that the period of wmiting s more
important which ultimately gives us hope that there is a
reward. Every pain that we suffer down here is but a
groaning that awaits a future reward. Every believer has
a hope of glorification within him/her and this 15 what
keeps us poung, As found in verse 18, "for I consider that
the sufferings of this presemt time are not worth
comparing with the glory that 15 to be revealed to us”
Paul savs even the creation awails this redemption by
adoption so that it be hiberated from the clutches of a
simful human bemng and serve its true master.

Creation awarts the redemption and also those whao have
the fruit of the Spirit await the same redemption. While,
redemption through adoptions confirms us to the image
of Christ, it also gives us hope to rejoice in.
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3. Redemption through Hope

This 15 not a wait in vam, Creation 15 not groanmmg in
vain. God's chosen are not groaning in vain. We groan
because we have a hope, a hope of redemption, a hope of
restoration of the lost relationship. 1115 the same hope n
which we are saved once and for all.

I'he word “hope’ can mean expectation of what is sure.
Paul explams that hope 15 not based on what you can see,
but on what you expect to see. Our salvation was
planned by God i ages past. [t was bestowed to us in the
present. It 1s now characterized by hope for it's future
completion

Paul says that the hope of redemption is what gives us
patience. It 15 a kind of patience that helps in perseveres
in faith until the end. 5t. Thomas not only believed but
became hike Chnst. Among all of disciples Thomas
came lurther to the east to preach the gospel. They faced
lot of trials yet the new spirit (nitana srsti) being put
within strengthened them, We, along with creation,
groan for redemption, first of God's chosen and then the
creation. Groaning not because we don’t have any hope
but we groan with a hope. This hope 15 not because of
something visible but hope because of unseen. Linseen
or wmvisible doesn't bring unpatience but gives us
patience.

o /
| |

——— ——

We all are waiting for the same redemption, redemption
with a hope. Creation 15 groaning more than us for our
redemption, It 15 gomng through a lsbor pain for
redemption. It wants us to be redeemed so that it can be
redeemed from the clutches of sin. Creation, in hope,
mourns along with those who have the first fruis of
Spurit for its own redemption. And so 1t 15 our duty to be
united in one spant even through the difficult tmes and
endure the groaning together with patience and with the
hope that the more suffenng intensifies, the closer the
blessed event becomes, We may have to experience
groanimng m 8 deeper way, but have a hope that all of us
will be redeemed by adoption wto His sonslup. Let us all
renew (bring back to life) the whole creation with a hope
of redemphion and the divine promise of renewal,

The world thinks that everything is falling

apart, but God says it is coming fogether.

'H.
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e

ALEPH

5y

K oTann sesTI S



| i It fighd e gelive aed Prac

Introduction

The expressien ‘New Creation” (nuthana srushti) from the
Bible primarily gives the idea of restoration’ renewal of hie
{or new life) atter a period of chaos and crisis. The prophets
who envisioned the “New Heaven and New Eanth’ (e
lzaiah, John) recorded the glimmenng features of this new
life, as divine resolutions aganst different manifestations
of evil prevailing in their contemporary society, This article
undertakes some of those features as practical answers for
our contemporary human rights issues against Justice and
Peace.

1. The Ontogeny of *New Creation” from the Bible and
Its Ancient World

This new creation of heaven and earth is a process of
redeeming the whole cosmos or particular society of
people. to settle them with a new order of life. While God is
working to establish this new heaven and néw earth, both
the Old Testament and New Testament also suggest the
need of human agency in that God's endeavour,

L.1. Old Testament

The ‘Mew Heaven and New Earth' was prevailing
prophetic  Wea dunng post-exilic oimes, while the
exile-returned Jews rebuilding their hely city Jerusalem
with the hope of new life in therr Promised Land. The task
ot the pre and post exilic prophets was to create the hope of
restoration in the heans and minds of strugeling Tseaelites,
There were different versions of this hope that emerged n
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those days. Zechariah speaks about establishment of Justice
and Peace through social and polincal restoration of
Davidic rule {Zech %th ch). Micah prophesised about the
punishment upon the preedy oppressive nch people for
their mjustice and violence agamst the poorand vulnerable
{Mic 4th and 5th chs). Zephaniah made a prophetic call to
rebuld the rights based egalitarian and harmonious society
by overthrowing the existing hierarchical corrupted society
(Zeph 3rd ch), Daniel writes about apocalyptic end of the
all the nations who rejected the God Israel and the
establishment of a new life entailing joy, fecundity,
fraternity, amd immortality (Dan Tth ch). Third-Isaiah (the
supposed author of 55th to 66th chapters of the book Isaiah)
speaks about creation of new heaven and new earth o put
an end the past evil ([sa 65th ch).

1L Mew Testament

This “New Heaven and New Eamh’ idea reappeared in
Revelation 21:1-5, probably a result of Old Testament
reference used by the beloved disciple John the author of
the book of Revelation. In Isaiah, mostly earthlv things that
ot newness, here in Revelation this new vision surpassed
the earth and including the heaven. This textual and
thematic parallel found between Isa 65:17-25 and Rev
21:1-5 that say about the dissppearance of former things i.c.
cry, pain, mouming, doom, sorrow, etc. and the appearance
of new and everlasting things 1e, long life, rejoice, justice,
and peace, etc.. The New Jerusalem symbolises the God's
presence in the midst of the people offering just and
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peaceful rule,

1.3, Ancient West Asia

The apocalyptic visions of utopian society found mn
ancient Akkadian Inerature of second and first
millennium BCE. These prophetic  wvisions  often
predicted about the nsing of a redeemer prince, e.g. the
document of Marduk prophecy says about a king who
draws plans of heaven and earth in a shnne called
Fkursagil under whom the society will function in new
order, Creating new heaven and new earth may also be
equated with the common  practice  of
bulding renovating the sanciuaries m Ancient West
Asia

2. Justice and Peace as Basic Human Rights

Whale the Hebrew word Al (shalom) clearly
conveys the meamng ‘Peace,” ' Harmony, " etc_ but for the
word “Justice’ there are multiple words used by the
writers of the Old Testament eg 773 (sadig =
righteousness. nghtfulness, justice). JF'v.mi (mshpat =
judgment, justice, nght, rectitude), Here are some
seripiural examples which say about justice and peace
together as attnbutes of perfect secal order envisioned
by the prophets.

2.1. Justice and Peace are Essential for Stable Society

Justice 15 moral nghiness based on ethics, faw, and
rationahity, m relation o our neighbourhood creatures. Tt
15 how the authonties admimister the law by taking mto
account all the nghts of cinzens without any kind of
diserimination. Peace 1z a state of law and balance of
powers where the creatures live in harmony with one
another, being tranguil ingide, withowt a war or vielence,
Justice and peace are potential guarantors of social
stabulity in a society, The topetherness of justice and
peace stabilises a seciety, through peace binlding work
by conflict managers and justice seeking by
democratisers. Our religious wisdom can be used to
peace making  and to gustice restoration  through
rebwldmg the relabonships. A well-structured society
established on just laws, protects the rights of all its
ertizens and yields their peacetul existence

2.1, Just and Harmoniows Life among Indian
Lndigenous Communities

Indian primal goddess tradinons  (worshipping
indigenous female deities) have something 1o relate 1o
Just and peaceful society as imagined/prophesied by
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those followers, Here are some examples (o encourage
us to be just and peaceful as like thewr derties
functioning

From the idea of Bharat Mata found in the poem bande
matarm of Bankim Chandra Chattopadhvay’s novel
Apandamat. Abindranath Tagore the nephew of
Rabindranath Tagore first pamted the picture of Bharat
Mata, then sister Mivedita a well-known disciple of
Vivekananda reproduced many copies of that rmage n
entire Bengal and later it was spread by other India
freedom  fighters. She (Bharat Mata) fights agaimnst
unjust rulers to get liberation to India to establish a new
democratic India. She 15 a unified embodiment of
socio-religrous dentity formed from many communhies
of diverse backgrounds. This shows the harmony and
peacetul co-existence of all kinds of people on the sml of
democrane lndia

Thayt Bhuvaneswar, a semi-deity of the people of
Kamataka (Kannada kula devata) revered as a daughter
eoddess of Bharat Mata, This deity plays peace keeping
matron role among all relpgious communities of
Kamataka state. She 15 mulbi-religous goddess revered
by all rehgious and caste groups, and she got
prommence durmg  the uomification movement of
Kamnataka in 19505 and 1960s. She fights for their
communal harmony m the midst of 1sswes hike,
wrban-rural people struggle, vote bank politics of
leaders. and polanzation of communities.

The indigenous deity of Pnar community of (local
Tribe don’t reveal her name to ouwtsiders out of deep
reverence) a wvillage Chyrmang of Jammua hills in
Meghalaya, 15 known as niver goddess who proclaims
justice to its clan members. The spant filled worshippers
proclaim commumity justice and settles their conflicts
like i court proceedings. Doloi the clan chief judges the
wanspressions  agmnst both human and non-human
ereatures. Themr legal practice of judgment (bashar)
makes social justice as central to thewr communigy life
Legal rules are not written but are preserved . through
thewr tradition. Truth (hok) wall be estabhshed through
divine proclamation of bishar. Deity (unrevealed name)
doesn’t help those who keep tero  (meant
disproportonate wealth) and says taro is destructive
force v commumty. A petitioner can demand help from
this deity if he'she 15 ka-hok (nghteous one).
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2.3. Human Rights Violations against Justice and
Peace

There was rising intolerance observed during 8th o
6th centunies BCE of Old Testament penod. The Old
Testament prophets often observed the violation of
human nghts in their contemporary societies, and they
condemned  them through thewr Divine  inspired
prophecies.

Bloodshed was commonly ebserved and the prophets
cried agamst mmnocent bloodshed. Amos observed the
socital oppression and  deprivanon of basic rights
happened not onlv fo vulnerable
widows/orphans/foreigners but also o commaon citizens,
Isaiah (1:15; 5:12), Micah (3:10), Jerenuah (22:17), and
Ezekiel (22:6.25.27). observed the bloodshed prevailing
in the land. Their prophetical expressions are hike, “their
hands are full of blood.” °I looked for justice but found
bloodshed,” *Zion bmlt on blood and Jerusalem on
miquity,” “innocent are crushed to buwld the king's
palace,” “Jerugalem is ey of blood,” ete. are clearly
condemning these acts of bloodshed.

Viclence was at every corner in the land as observed
by Isaiah (3:13,15; 58:6), Micah (3:2-3), as sad hke,
‘rulers of Jacob chopping up the people bike food for pot,
tearing their skin/flesh, crushing and destrovimg.” debt
bounded are crushed,” ‘the poor are explmted and
deprived of dignity and comfort,” ete. The extortion of
the poor and weak by the nch and powerful through thear
unjust zains (Isa 3:14; Ezek 22:13.20; Mica 2:2; fer
G6:13; 8:10; 22:17; 51:13). They pursae profits by
excluding moral obhigations, officials are like wolves in
their unjust gains, their legal formalist definitions of
justice are blind towards the victims, the spml of the
poor 1s.1n the houses of the nch.

Freedom was unattainable to the poor, they lost their
freedom through their debt bondage, treachery practiced
by Jerusalemnes (Amo 2:6; 8:6; Jer 5:26; 34:8-27)_ Isiah
eried for people's treedom, to set people free, to break
every yoke, 1o loose unjust bonds (1sa 58 ch). Therealso
the perversion of justice observed by lsaiah {5:23; 10
ch), Amos (2:7; 3:12;6:12), and Jerermah (5:28). The
powerful influential rob the humble their rights, despail
the orphans. widows and the poor became prey to this
perversion.
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Communal Violence 15 a fast nismg human rights 1ssue in
Incha especially since the nse of Hindutva politics in
| 990s. Violence and nois erupt spontanecusly on trivaal
reasoins. but deep behind there exist the structural
orgamsed desire of pelitical and economic control over
resources. Often the low castes and Tribals fall prey to
these communal polanzaton and  violence:
Communalism 15 an opportumistic ideology acainst the
democracy and 1t always leads 1o nivalry and tension
among the people. Biased media often sparks the minds
of bigots to attack other weak groups. The consequences
of this communal violence are, death of bread winners,
stigmatised n society, loss of property, fear created in
the psyches of children. and chaos in political and
econormic life,

There 15 alse a rising antolerance against the
envirpnment or in other words the violation against
ecology 15 prevalent today. Earth has been suffermg
wnocently n the hands of humans and i the hands of
God. The ecological-sin of Humans is that they are
systematically destroyving the hife sources of the carth
and inflicting injustice upon future generations, and on
the other hand God punishimg both humans and the carth
for the sins of homan beings. The voice of the afflicted
earth 15 not heard in its musfortunes. Earth 15 not a
passive object that often being maltreated. God as part of
God's punishment upon human beings. makes the earth
desolate. The reasons for this kind of punishment are the
human acts of violence and idolatry on the earth {Ezek
6:13-14; 7:23; 158, 12:19; 18:10-13; 33:1523-29;
36:17). Even the righteous are sutfering because of the
wicked, that’s how the imustice happening within
human race. Warfare, pestilence, famine, are part of
God's punishment.

3. The Vision of New Creation and s Features to
Lphold Justice and Peace

The vision of new heaven and new earth m the light of
human rights violation agamst justice and peace, will
have some utopian features: The new hife envisioned wall
purge every evil that works against the just and peaceful
hife

3.1. New Order of Life without Oppression

Hebrew prophets envisioned the new order of society
witnessmg the harmonious life without the violation of
human nghts, They said, YHWH condemns the acts of
violence, guarantess the justice, and destrovs the
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oppressors in the land. The injustice pervading in Israel
means, they failed to know God and they developed
gratitude of their election {Amo 2:9-11; Mica 6:1-8),
Domg justice by God gives the meaning, destroving the
oppressors and deliverning the oppressed. The Law
{Torah) has preat importance m ancient Hebrew society
that the responsibility of maintaining the justice and
rnghteousness was on the people rather merely on the
king Like in AWA societies.

3.2, New Earth witnessing Harmony of Life

The wision of New Earth (and New Heaven)
recognises the dignity and rights of the earth. The own
eyves of the earth will witness the punishment upon all
the evildoers who destroyed its resources, The restored
or recreated eanth will be with cultivated tand, like a
veritable Eden, un-walled cities (ie. no fear of
insecurity, Ezek 36:34-33; 38:11). The covenant of
peace between God and the earth will be reahzed
theough, fullest vield of the land, sams n due nme,
subsequent produce by the earth for what 15 needed for
sustenance. The new carth will witness the peaceful life
like, everybody have own built houses and vineyards,
amimals of both wild and domestic bive i harmony, the
righteous will be like the wee of hfe (lsa1 61:3;
65:17,22.25), The pnnciple of interconnectedness
among all the creatures will prevail, and that’s how the
jastice pervades among all.

3.3. New Community of Equality and Fraternity
Gender justice seems unreachable goal n near future
both i the church and the state of India. The vision of
new life for them includes. life in dignity, financial
independence, easy access o information and
opportunities, good relatonship with fellow creatures,
free from abuse/violence, equality of penders, justice
maintained in the society. Gandhi dreamt of hind swaraj
{self-rule India) where every kind of violence 1s rejected,
a non-industrial natural rural hife o achieve a just
society. The society n India s plurahistie (of rehgions,
languages, cultures, ete.), so envisioming the just and
peaceful Indian sOCIetY always needs
non-discriminatory mstitutions, equality of
opportunities, impartiality, and non-subjection. All
socio-religions - groups practice
respecthonour for one another without disparaging
others. Egalitananism to be mantained not only in nghts
and liberties but also in wealth and ncome generation,
The society envisioned without the communal vielence

st imiatieal
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has the features that, news reporting 15 genuine without
any bias, meclusive education system emphasizing
character over career, reforming the existing prejudiced
police system, tending cosmopaolitan Living to avoid any
polanzation, and inter~-communal mamiages.

Conclusion

Thus the vison of Mew Creation {nuthana srashei) wall
bring the ideal features (but practicable) like, there will
be no oppression, no viclence, no subjection of earth,
and harmomous structure of community life. In the
midst of nging wiolanon of basic rights especially m case
of vulnerable commumities, the consciousness has o be
developed in the minds of those who lead the church and
society, This comseiousness for basic nghts of justice and
peace, miakes the life of all the marginalized people easy
m our mudst. The cry of the prophets agamst nsing
mjustice and imolerance, must be the cry of today's
church to alert both the rulers and the muled. New heaven
and new earth are not just parts of other world which 15
vet to come, but they are meant for restoration/remewal
of every ensis-t society and nation,
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- The concept of the “new creation” in Christ stands as one of
the most transformative and  foundational  theological
principles in Christianity. It signifies not merely a
metaphorical shifi, but a complete and radical
transformation that encompasses body, mind, and spirit.
marking the passage from death to life. This transformation
15 central to Chostian identity and mission, emphasizing the
believer's reorientation toward a hfe of holiness and
righteousness, made possible only by the sacrificial work of
Christ. The Apostle Paul encapsulates this truth in 2
Corinthians 5:17: “Therefore, if anvone i3 in Christ, he 15 a
new creation; the old has passed away; behold, the new has
come.” This declaration of the mew creation underscores a
profound and holistic change in nature and identty.

The Nature and Extent of the Transformation: From Sin
to Righteousness

The new creation in Christ entails a complete and radical
transformation that is not sumply a shift in stats, but a
profound change m one’s ner nature, This transformation,
described in both the Old and New Testaments, is
theological in nature and involves a shift from sin 1o
righteousness, from death to life. In Ezekiel 36:26. the
removal of the “heart of stone”™ and the replacement with a
“heart of flesh™ sigmhies a transtormation that extends
beyond external behavior 1o the core of one's being.

The transformation achieved in the new creation is also
depicted through the ministry of Jesus. Throughout the
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renewal. thsu:al heaimgs sul::h as restoring sight o the
blind and rmsing the dead, symbolize the broader spirstual
transformation available through Chrst. This is further
evidenced in the conversion of Saul to Paul in Acts 0:3.6,
where Saul’s damatic change from a persecutor of
Christians to an advocate of the gospel reflects the radical
nature of the new creation, Saul’s transformation into Paul
servies as # powerful testimony to the reach and power of
God's grace, illustrating that no one 1s beyvond the scope of
redemplion.

The Role of the Holy Spirit in the New Creation:
Empowerment for Transformation

A critical element of the new creation is the role of the Holy
Spirit.  The mdwelling presence of the Holy Spari
empowers believers to hive according to God's will,
reflecting Christ’s character and fulfilling the rightzousness
tor which they have been called, Romans 8:5 contrasts the
life led by the flesh with that led by the Spirit: “Those who
hive according to the flash have ther minds set on what the
flesh desires; but those who live in accordance with the
Spirit have their minds set on what the Spirit desires.”

The presence of the Holy Spirit in the believer’s life marks
the bepmmmng of a continuwal, dynamic process of
transformation. Whereas the Spint in the Old Testament
came upon specific individuals for particular tasks, the
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Mew Testament teaches that the Spinit now permanently
indwells all believers, marking a significant shift in the
nature of God’s relationshap with humanaty. The fruit of
the Spirit, described in Galatians 5:22-23 as love, joy,
peace, and  self-control, reflects the ongomg
transformation  within  behevers, enabling them 1o
embody Chnst-like virnees in daily life. Thus, the new
creation 15 a continual process of growth, as believers
surrender to the work of the Holy Spirit and live n
alignment with God’s will

Conclusion: Living Out the New Creation

The new creation in Chnst 15 both a personal and
communal calling that requires ongoing transformation,
empowered by the Holy Spint, Tt mvolves a radical
change in the believer’s identity, a shift from the old.
sinful nature to a new lite marked by nghteousness,
holiness, and love. Theologically, the new creation
represents the beginning of God’s ultmate renewal of all
things, which will be fully realized at the retum of Chiist
and the establishment of the new heaven and new earth
{Revelation 21, 1-5).

A

As Christians, we are called 10 hve out this new idenuty,
walking by the Spint and reflecting the transtorming
power of the gospel 1n every aspect of our lives. The new
ereation i Chnist calls us to live differently, to embody
the virtues of Chnst, and to bear witness to the hope of
reniewal found in Him. Ultimately, the new creation in
Christ 15 a profound and holistic transformation that
hemng with the death and resurrection of Chrnst,
continues through the indwelling power of the Holy
Spint, and culmmates i the complete renewal of all
creation, As Christians, we are called 1o embrace this
new dentity and actively parhicipate m God's ongoing
work of transtormation and renewal in the world.

The mew creation in Christ calls us fo live differently, to embody

the virfoes ﬂf I'f'.ilrll.'l.!, and o bear witness o the Jmlp.r #fr:n:wqf

s, found in Him.
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Are we in Christ? If yes, we are a new creation. How can
we live as a new creation in Chnst? For our understandimg
let's take a Paul's analogy of comparing Yeast and
unleavened new batch of dough as Paul mentioned in |
Corinthians 5: 6-8.

According o Jewish tadition they use the unleavened
bread during Passover, why it 15 s0? Let us look into the
origin of the Passover. It is celebrated as a remembrance af
Israelites deliverance from the slavery of Egm.

Passover was celebrated in the 14th day of the first month
of the vear, Theyv had to select a lamb for their tamily and
that lamb should be one year old, male and without
blemish, On that day evening, they have to slaughter it and
they took some of the blood and put it on the two door
posts, And they have o eat the lamb ar the same night in the
same house. They have to eat it with unleavened bread, For
the seven davs the Israelites should only eat unleavened
bread and if anyone eats leavened bread from the first day
till the seventh dav. they will be cut off from ismel.

As Scripture says, “Therefore. let us celebrate the festival,
not with the old yeast—ihe yveast of malice and evil—but
with the unléavened bread of smcenty and trath” (|
Corinthians 5:6-8). In the same way, we must remove the
yeast—aor leavened bread—from our lives. Our Passover 15
not just for seven days but for a lifetime. This symbolizes
the transformation from the old creation (veasi) to the new
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creation {unleavened batch).

T'he people of Ismael celebrated Passover as a
remembranceot how God delivered them from slavery in
Egvpt. Likewise, God has delivered us from the slavery of
sin through His only begomen Son, Jesus Christ—the true
Passover Lamb who was sacrificed for us, Through Him,
we have been made a new creation, As part of this spiritual
Passover, we must remove the old veast from our lives, for
“a little veast leavens the whiole batch.” Therefore, we must
cleanse ourselves of the old yeast so that we may become a
“new batch,” as unleavened.

In John 18:28, the Jewish officials wok Jesus from
Caiaphas to Pilate’s headquarters, It was early in the
morning. They themselves did not enter the headquarters,
50 as o avold rimal defilement and 1o be able 1w eat the
Passover, The Jews avoided entering imto the Pilate
hieadquarters because they don’t want to defile themselves
to celebrate the Passover ritually, They are domg it for the
ritual Purification. But we are celebrating the Passover
spiritually. So, how much we have 1o keep ourselves away
from the defilement.

50 next question automatically comes imto our mind 15 that,
how is it possible?

In Ephestans 4:22-24 we read that, You were taught to put
away your former way of life, vour old self, cormapt and
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deluded by s lusts, and to be renewed 1n the spanit of

vour munds, and to clothe yourselves with the new self,
created according to the hkeness of God m true
righteousness and holiness.

We mav hear many sermons, and at the moment, they
may touch our hearts. However, over time. we often fail
tochange. The reason 1s that when we hear a sermon, it 15
like recerving a fresh batch of bread, but if we store 1t in
a vessel that already contans old yeast, the new batch
becomes leavened and spoiled.

Sumilarly, we hsten to God's word wiath hearts that are
unclean or unprepared. Before receiving His word, we
must first cleanse our bearls—just as a frmer prepares
the soil before sowing seeds. Only then can the word
take root and produce a hundredfold harvest in our hives
Also we read in Matthew 9;16-17, No one sews a piece
of shrunk cloth on an old cloak, for the patch pulls away
from the cloak, and a worse tear 13 made. Nenther 15 new
wine put into old wineskins; otherwise, the skins burst,
and the wine 15 splled, and the skins are destroyed, but
new wine 1s put mto fresh wineskins, and so both are
preserved.”  Likewise, before we become o new
creation. we have to examine ourselves.

r‘lfl

« Is there any old yeast nside of us?
* s our heart prepared to become the new creation”

Our hearts are like old wine skin and old cloth but God
says, see | am making all things new (Rev.21:5). Though
our gins are like scarlet, they shall be ke snow, though
they are red like Crimson they shall become like Wool
{Isainh 1. 1), So let vs surrender 1o our God, the creator
and prepare ourselves to receive the new creation and
stand firm as a new creation i Christ

Our Passover is not just for seven days

but for a lifetime.
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“Transtormation leads to new creation™

A concept deeply
rooted 10 the teachmgs of Apostle Papl—reflects his
understanding that spiritual rransformation through Christ
brings about a profound change m the behever’s life,
leading to a renewed identity and purpose. This paper
explores key themes emphasizing this transformation,
particularly focusing on Paul’s hife,

Transformation is at the heart of the Christian life, When
we come to Christ, we do not merely adopt a new set of
beliets, rules, or practices: we receive a new identity and a
renewed purpose, Paul highlights thas radical change i his
letters, descnbing the shift from an old way of living to
becoming & “new creation™ in Christ. In 2 Corinthians 5:17,
he writes, “Therefore, if anyone is in Christ, the new
creation has come: The old has gone, the new is here!™ This
passage captures Panl’s conviction that true transformation
1z Ood’s work within us, making us a new creation.

The concept of "new creation” 15 particularly evident n
Paul's life. demonstrating the profound transformation that
God brings about in those who are in Christ, Biblically,
“new creation” is not merely a metaphor for change or
improvement; it signifies an entirely new way of being,
made possiblé through Jesus Chnst's life, death, and
resurrection.  This paper will explore - how  this
translormation 15 understood and applied in Scripture,
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[.The Need for Conviction: Qur Old Nature

Paul's conviction 1s recorded in Acts 22:6-13; where he
describes - his encounter with Jesus: He openly
acknowledues his former hife as a violent persecutor of the
church, calling himself *“the worst of sinners™ to emphasize
the radical change Christ brought in him  His
transformation stands as a estimony o God's mercy and
patience { I Timothy 1:12-16).

Paul's theology begins with an understanding of
humanity's brokenness and sin. In Romans 323, he
reminds us, “for all have sinned and fall shornt of the glory
of God." According to Paul, our old nature is driven by
selfish desires and disconpected from God's purpose, Lefi
to our own ways, we follow paths that lead to harm,
separation, and emptiness.

However, God does not desire to leave us as we are.
Through Christ’s grace, God calls us e something
enfirely new—a transformation that s not merely about
behavioral modification bul a deep, mnner remewal—a
transtormation of our very hearts.

IM.Conviction Leads to Confession: The Work of the
Spirit

The Holy Spint is the one who leads us to confess our sins.
The moment Paul confessed and conformed to God's
vision, the scales fell from his eves [ Acts 9:18). until then,

he had been spiritually blind.
E NiTANA sggn E



Paul describes this transfonmation process as the work of
the Holy Spirit. In Romans 12:2, he urges, “Do not
conform to the pattern of this world, but be transformed
by the renewing of your mind.” Here, Paul emphasizes
that transformation bemins inwardly—not  through
human strength, but by welding o the Spirit, who
renews our minds, reshapes our desires, and aligns us
with God’s wall.

This 15 not an instant change: rather, 1t 15 a hfelong
process. The Greek word Paul uses lor “transformed” is
metamorphod, from which we denve the word
metamorphosis—ndwcating a profound change. Just as a
caterpillar becomes a buotterfly, we undergo a
fundamental transtormation in Chnist, lethimg go of what
we once were and embracing a new identity.

I11.The Outcome of Confession: Becoming a New
Creation

In 2 Cornmthians 5:17, Paul proclamms that anyone i
Christ 15 a “new creation.” This phrase encapsulates the
essence of our new Iife in Christ, We are no longer
defined by our past, our mistakes, or our failures;
nstead, we are given a fresh start with a new dentity and

purpose.

As new creations, we are no longer bound by in or the
limitations of our old nature. We are called to live lives
that reflect Chnst’s love, compassion, and righteousness,
In Ephesians 4:22-24_ Paul instructs believers to “put off
vour old self_ ., and to put on the new self. created to be
like God in true nghteousness and holiness.™ This
transformation 15 not just an intermal change but an
outward renewal that affects our actions, relationships,
and engagement with the world.

However., transformation 15 not only personal—it
extends o our communities, When we are transformed,
we are called to refleet Chnist's love and justice n every
aspect of hfe, Paul’s vision of the church as the Body of
Chrnist {1 Connthians 12:27) remuinds ws that our
transformation has a communal dimension. We are par
of something greater than ourselves—a community that
embodies God’s new creation on earth.

Our transformed lives serve as festimonies, inviting
others to experience the same renewal, As we walk in
our new wdentity, we bear witness to the ransfoomative
power of Christ, demonstrating to the world what it

ALEPH

@

means o hive as a new creatton

Conclusion

In Christ, transformation 15 not just a concept but a
radical re-creation of who we are, what we value, and
how we live. Paul's vision of a “new creation” 15 both
powerful and practical—it calls us 1o leave behind the
chamns of the past and step boldly into a life marked by
hope, purpose, and impact. This transformation 15 not
merely for our benefit but for the world’s sake—so that
througsh our lives, others may see the light of Chiist and
expenience His love,

As we daily vield ourselves to God's Spint, we continue
to be molded into Chnst’s hkeness. This 1s the heart of
the gospel—Christ takes what is broken, renews it, and
makes 1t beautiful and purposetul. Let us, therefore, hve
as new creations, allowing our lives to be living
testimomes of God’s power to transtorm, redeem, and
make all things new, May owr transformation inspire
others to encounter the love of Christ, leading them to
their awn renewal m Him,
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Paul's emphasis on the "new creation” represents a radical
shift in perspeetive. If's not merely about personal
reformation or moral improvement, but a fundamental
transformation of one's very being. It's akin 1o bemng borm
pgain, not just i a metaphorical sense. bul in A
reatity-altering way.

Lets consider a caterpillar memmnrphn-smg into-a buiterfly.
The caterpillar, with s hmited vision and earthbound
existence, canmot comprehend the beauty and freedom of
flight. It clings to its old form, its old way of life. But within
s chrvsalis, a profound mansformation  occurs. The
familiar dissolves, giving way to something entirely new,
soamething capable of soating above the limitations of its
former existence

This analogy mirrors the Christian experience. We, like the
caterpillar, are bound by the limitations of our old nature,
our "flesh.” We are prone to sin, driven by self-merest, and
blinded to the true reéahties of God's kingdom. We are
creamres of this world. deeply influenced by its values. its
fleeting pleasures, and 118 nltimarely unsansfvinge pursons.

But through faith in Christ, a profound transformation
ba:gms Th: old selwath ats mitations and cormuptions,
gtarts to dissolve. We begin 1o shed oiirold-skin..our old
ways of thinkmg and behaving. We are not mmplg,'
"improved" versions of our former selves: we are becoming
something entirely new.
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The MNew Creation: A Eﬂnumirli[y of Transformation

This wansformation 15 not an solaed  individual
experience. It's a communal reality. The "new creation" is
not just ahout mﬁfudml salvation; if's about the emergence
of a new £I:I'IIIHII.II3III'I. ampﬂtﬂé ui‘ﬂ:im‘;l.,

Juﬂﬂtﬁtﬂtﬂﬂiﬂtfﬂmmﬁmﬂalﬂrgﬂ
biological process, our tmnsformation is part of the
ongoing work of God in the world We are being
transformed into a community that reflects the image of
Christ, a community characterized by love, justice. and
reconcilintion,

msmwmmmmwmnmmbrmm.uaﬂmhmnr
social status, [ﬁiﬁﬁnﬁdhy a shared experience of grace,
shared commitment to living out the gospel. and & shared

hope in the coming kingdom of God.

Living Out the New Creation
Living out this new ﬂmﬂ i5 mot always casy. It requires
constant vigilance, dasly surrender, and a willingness to
embrace the ongoing process of ransformation. [t means:
|. Embracing the Cross: Recognizing that true life comes
through embracing the cross, through denying ourselves
and tollowmg Christ. '

2. Living in Love: Demonsirating love for all people,
regardless of their background or beliefs,

3. Seeking Justice: Working for a world where all people
are treated with dignity and respeet.
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We are not ximply ‘improved' versions of our

Sformer selves; we are becoming something entirely new.




This is my first time writing an armicle for my college
magazine. Through this artcle, | wish to reflect a glimpse
of my life. Since this is a new endeavor for me, | have
chosen the utle “A New Chapter” for this journey
Sometimes, things we consider ordinary can unexpectedly
become significant, surprising, and life-changing. One such
event is “waking upan the moming” Every mght, we go to
gleep and wake up the next moming. It has become a
routing for all ol us, However, not everyone's lite follows
this pattern. Patients in hospitals, accident victims, and
people working in life-threatening jobs may not wake up
the next moming. Death ¢can come o them at any ime, That
iz why | say “waking up in the morning” is a miraculous
event. Even the Bible clearly states; “They areé new every
moming, great is Your faithfulness,” (Lamentations 3:23)
I'his is why each day is a new chapter for us.

The Motivation for a New Beginning

“Hee, | am doimng a new thing! Now it springs up, do vou not
perceive 1t? | am makimg a way in the wildemess and
streams in the wasteland.” — Isaiah 43:19

As | mentioned earlier, just as waking up in the moming is
not an ordinary thing, beginning the day with divine
wisdom, renewed strength, and a positive mindset 15
equally important. Suoccess 15 not something easily
obtained, like a cup of tea. Behind every successtul person,
it 15 not just thewr hard work but also their morning
discipline and mindset that have paved the way for their
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[he very thought of achieving success is what wakes them
up every morming. When [ was voung, the elders i my
house would insist on waking up earlv. At that time, |
neither understood its meaning nor valued . But now,
when | observe spceessful mdividuals in varions fields, |
realize that their jourpey begins in the early moming

Never forpet, each day is a new chapter in vour life,

Even if the Beginning 13 Difficult, the End Must be Joyful
In the Bable, there was a devout man named Job, and a verse
was given to him: “Though vour beginning was small, vet
vour latter end would increase abundantly.” - Job 8:7

Ome of the important aspects of life is that by the age of | 8,
everyone gains the ability o make decisions. Our
covernment believes this, which 15 why 11 grants votng
rights, dnving licenses, and other privileges to those who
turn 18, assuning they are capable of making decisions
However, in reality, the decisions made by 18-year-olds are
not always accepted by society, nor are thev always given
the freedom o make choices. Becanse of this fear, many
voung people forget to make decisions

But my perspective 15 this: every person who tums 18 must
make decisions for their family, for society. and for their
futre, It 15 aot just about making decisions, but also about
ensuring that they are the right ones, verifving them, and
implementing them properly. It might be ditficolt, but
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remember, there is nothing m this world tha is
impossible.

For example, imagine a bridge 1s being built. Until the
construction is complete, the people living in that arca
will face daily inconvemence, Travelers who use that
route will have to take alternative or rough paths. But
once the brndge 15 completed, the local people and
travelers will experience a smoother, hassle-free

joumey.

Similarly, making a decision and making it a priority in
your life may be challenging. But once vou comamit o it
work hard. and achieve success. not only will you
benefit, but those around you—your parents, relatives,
siblings. well-wishers, and even those who doubted
vou—will take pri:,i:,: m yor They will recogmze and
celebrate you as their family, friend, or companion. So
never forget this: be courageous in making decisions and
work hard fo make them a success!

&

Life s not always the same, and neither are
circumstances—we must understand this. Someone who
treats vou with love today may become vour enemy
tomorrow. When we were young, we playved with toys,
but can we still use those same toys now? “Yesterday is
not the same as today, and today will not be the same as
tomorrow.” Every new chapter in life comes with certain
losses. For some, those losses might have caused deep
wounds, while for others. they may not have had much
mmpact. Life 1s always a mixture of gains and losses.
That's why you should account for your zams as gains
and vour losses as losses.

When a child 15 born in a famuly, the joy of the fanmly
members 15 immeasurable, In the same way, treat each
new day as a newbom child—start it with happiness. Do
not dwell on the past and burden yourselt with stress,
What is gone cannot be changed. Let's welcome every
new beginming with an open heart!

Never forget, each day is a new chapier in

. your life.
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Feverand Dr Punam Cherian John Mark was bom on June
6, 1949, to Shn Punam Cheran Abraham and Mrs. Yadala
FRuthamma as their second son. His elder brother was P.C.
John Sundar Rao (Batasan), Mrs Ruthammagary was a
devoted woman who worked as a Bible seller and woman
evangelist for the Christian Missionary Society, an
organization committed to evangelistc manistry, After the
passing of her husband, Shri PC_Abraham, she continued
her work with the support of the orgamzation. She was sent
on varous missions o villages, and the organization took
her two vounger sons, including Jehn Mark. to the Zenana
Mission compound in Khammam (now 50 Mary's
Hospital). At that time, John Mark was only 2 years old.
There, they were taised i the fear of God under the faithful
guidance of their mother, [t was during this time that they
met Miss Dorothy Tate (CMS Missionary from England),
working with the Mission and Brother Azariah, 2 member
of the Chnstian missionary organization, who became a
significant partner in their evangelistic work. John Mark
came to know Brother Azanah, and ther bond in service
Erew OVer time.

John Mark completed his primary education at 5t. Many's
High School, Khammam, followed by his Higher
Secondary Course (H.5.C.) at Domakal Diocesan School
He graduated with a degree in Science from Andhra
Christian College, Guntur, and later pursued a Master’s
degree in English Literature at Andhra University Post
Ciraduate Center. Guntur. After completing his education,
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he began his teaching career ar the Government Degree
College in Gadwal i 1971 at the age of 22 and continued
working in various Govemment Colleges until 1995
However, i 1995, he resigned from his sovernment job 1o
dedicate himself entirely to the minisiry.

Together with Brother Azanah, John Mark was actively
engaged in evangelistic work and organized wvouth
cathenngs across many denominations to spréad the
gospel. His service was recognized by Brother Azariah,
who supported him in various ways. In 1987, John Mark
was ordained as a second-generation C.5.1, (Church of
South India) priest by the Bishop of Domakal. He also
received theological wraining in the U.S, at the Asian School
of Evangelism, under Rev, John Rhodes { a Missionary who
worked in China).

In 1M1, feeling that his government job was a hindrance to
his evangelical ministry, John Mark and his  wife,
Mrs Sampara Vasantha, left their jobs to serve the Lord
full-time. They started the Asian School of Evangelism
{Bible School) in Khammam town with the help of Eev.
John Rhodes and Brother Azariah's encouragement. Over
the years, John Mark dedicated himself to preach the gospel
and training evangehsts. He worked tirelessly alongside
with Brother Azariah for abowt three and a half decades,
establishing a strong presence in Khammam and the

Krishna districts.
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In addition to his work i evangelism, John Mark served
as the President of the Khammam Rotary Club for two
terms. After Brother Azanah's passing m 2010, John
Mark assumed the management of the Christian Service
Unit as its President, continuing to serve the community
and the organization until his death. Despite facing many
challenges. both physically and in terms of
organizational hurdles, John Mark remained steadfast in
his commitment to God's work. He served the Lord
selflessly and tirelesslhy until his passing, John Mark 15
survived by his two children: a son, Dr. Joseph Panmal
(MD), and a daughter, Dr Ruth Lydia Evangeline (MDD},
Both children and thew famulies are following in John
Mark's footsteps, dedicating their lives 1o the service of
the Lord and the poor P.C.Chrstopher (John Mark's
brothers son) is encouraged to do the Theological
Trammng and contnue the genealogy of the fanuly
tradition. As an encouragement to fulfil the wish of
Fev P.C.lohn Mark, now P.C_.Christopher 13 working as
an Evangelist in the CS1-Diocese of Dornakal,

Conclusion:
Reverend Dr. Punam Cherian John Mark's
epitomizes the ransformative power of the gospel,

life
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Froam his early yvears, rased in a home rooted m faath, he
embraced the call to evangehsm, dedicating his hife to
spreading the message of Chnst and serving the
community selflessly. His joumey from education to
full-time mumstry was marked by an unwavermg
commitment to serving the Lord and preparing others 10
do the same. Through the establishment of the Asian
School of Evangelism and his leadership in the Christian
Service Organization, John Mark not only proclaimed
the gospel but also equipped hundreds of evangelists to
spread 1t far and wiade. His wreless work/effon
—whether through buildng communities, providing
medical care, or leadmg pumerous evangelical
mnitiatives — embodies the new creation that comes
through farth, His life remunds us that in Chnst, we are
called to live bevond ourselves, reaching out to others
with the love and grace we have receved. John Mark's
legacy 1s a powerful testimony to the impact of a hife
fully sumendered to God’s work, follow in His footsteps,
continue the mission of service and evangelism that he
passionately embraced and forever.

we are called to live beyond onrselves, reaching out to others

with the love and grace we have received,
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Introduction

The term “new creation” holds profound significance n
Christian theology, particularly in the wntings of the
Apostle Paul, It represents a transformative process that
contrasts with the concept of “creation,” which refers to
bringing something into existence from nothing. The
phrase “new creation™ (Greek: kamg ktisis) signifies the
restoration and renewal of what already exists, emphasizing
a deep, spintual transformation. Paul employs this tenm in
key passages such as 2 Coninthians 5:17 and Galatians 615,
highlighting its importance in shaping the belisver’s
identity m Christ

The Theological Foundation of New Creation

At the heart of Paul’s eaching 15 the belief that through
Chnist, God initiates a spiritual rebirth in the lives of
believers. In 2 Corinthians 5:17, Paul states:

B “Tf anyone 15 in Christ, there 15 a new creation: everything
old has passed away; see, evervthing has become new.”
This declaration emphasizes that faith m Christ results i a
fundamental shift in identity and existence. The concept of
new creation does not merely indicate a change but a
complete redefimtion of one’s hife—breaking away from
past sins, guilt, and dependence on the written law. This
transformanon 15 deeply rooted in the resurrection of Jesus,
which Paul views as the ultimate demonstration of God’s
power and grace. Through Christ’s resurrection. believers
are not merely reformed bat recreated. This new life
empowers them to abandon their former ways and embrace
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an identity characterized by rightecusness and holiness.

The Potter and the Clay: A Life Transformed

Paul's idea of new creation can be illustrated through the
powerful biblical image of the poiter and the clay. In
Jeremiah 18:1-6, God compares Himself o 2 potter and His
people to clay, demonstrating His authority o shape and
transtorm lives. Just as a potter skilltully molds clay into a
new vessel, God reshapes and renews the lives of believers
Imagine a broken pot with shatfered pieces scattered
everywhere, A skilled potter can restore it, crealing
something new and beautiful, Similardy, God takes the
brokenness of human lives and transforms them through
Jesus Christ, Becoming a new creation does nol mean
erasing past mistakes; rather, it signifies that God redeems
and repurposes them for His divine plan. This image
powerfully conveys that even in brokenness, believers
remain valuable to God, who refashions them into
mstruments for His pumpose,

Conclusion

In Panls writings, the concept of new creation highlights
the transformative power of faith in Christ. It signifies a
profound renewal, where believers are not simply modified
but entirely made new, Thes process reflects God’s ability to
reshape lives, much like a potter molding clay—turning
brokenness into beauty, While a person’s past remains, 5t no
longer defines them: instead. God uses it for His purpose.
Ultimately, the promise of new creation offers hope and
purpose to all who believe m Chrst.
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First and foremost. 1 am so grateful to be able to write this
article n 2024-2025 Acadenuc Year tor Magazine of Bethel
Bible College which is affiliated to Senate of Serampore
University, 1 am thankful to the lLiterary committee for
blessing me this precious privilege. As we continue in our
journey to discover who we are in Christ, we first establish
important understanding of being “in Christ”™. 2 Corinthians
5:17 are familiar verses that are quoted often to introduce us
tor o life an Christ,

This chosen Scripture resonates with the transformative
power of fath, It's not merely a change of mund or a
superficial adjustment, but a profound, radical shift in one’s
very being. This passage speaks to the heant of Christian
belief: that through Christ, we are offered the possibility of
becoming something entirely new.

The Greek word en christosis translated as “In Christ’, it
refers to union of believers with Christ, This word s Paul's
favorite designation For spimitual dentity of believers, In
Pauline Epistles, the phrases'In Christ (en christos)’, *in the
Lord jen kyrio)', " Chrst lesus (en Christo leson)’, and
‘in Him (en auto}’ appear more than 200 times (Ephe. | 4,
1;1-14, 2:10; Phil. 3:9, 1Thess. 4:16; 2Cor, 13:5: 1Corin.
72X Gal, 2 17 Bom, &:1-11; ete), All these words
represent to the believers Apostle Paul uses the word
‘enchristos’ 164 times in his epistles and the similar word
‘en kynio' over 80 times. In the first century, the early
Christians used to address themselves as'In Christ”. Finally,

@

new creation 15 said w occur "in Christ,” and this is easier
to telate to Paul’s anthropology than to his cosmology. The
Greek word “kainos” referring to something ‘new’ in
quality, essence, nature and character,

The Greek word "kainos” 15 used i "new creation” in 2
Cormthians 5:17; m "new man” in Ephesians 2:15 and
againin “new man" in Ephesians 4:24. So, the new creation
15 new in character, essence, nature, and gquality, as well as
new in time, something that did not exist before, The old
man began back in time with Adam and was sinful in
namre, The new man beging in Jesus and 15 the matre of
God.

Maoreover, the “Old’ represents more than just our personal
sins; it encompasses the systemic injustices that plague our
world, Racism, poverty, sexism, environmental destruction,
and other forms of oppression are all manifestations of the
‘old" that Christ came to dismantle. These systems
perpetuate  suffering  and  prevent  indmaiduals and
communities from experiencing the fullness of God's
shalom. As Desmond Tum eloquently stated, Do vour bast
to make a different in this world.”

This Senipture passage often mterpreted as a personal call
to salvation. this verse also cames a powerful social
dimension, urging us 10 consuder its implications for justice
and equity in the world. This article will explore the
concept of "New Creanion™ through a social justice lens,
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examimng how this transformative power compels us to
not only personal renewal by also active engagement 1n
dismantling oppressive systems and bulding a more just
and compassionate society.

The “new creation,” therefore, 13 not simply a future
reality; it's a present imperative. As Martin Luthur King
Jr. eloquently stated, “Injustice anywhere 15 a threat to
justice everywhere.” It's the kingdom of God breaking
o our world, calling us to be agents of transformation
Bemg “in Chiist' empowers us to participate in this new
creation by challenging the status quo, advocatmyg for
the margmabized, and workmng towards a world where
justice reigns. Gustavo Gutierrez mentioned, “The God
of Exedus s the God of lustory and of pohitical liberation
more than he is the God of nature. "The new creation is
not just about our relabonship with God; 1t's about our
relationship with the world and our responsibility to
work for its healing and restoration,

It 15 abowt embodving the love and justice of Christ in
every sphere of hife, from our personal relationships to
our engagement with the broader society. As Cornel
West argues, “Justice 15 what love looks hke in public,
just like tendemess is what love feels like In
private. " This 1sn’t just about charity or acts of kindness,
though those are important. It's about dismanthing
oppressive structures and creating svstems that promote
equity and flourishang for all, It reguires us 0 examine
our own biases, to listen to the voices of the oppressed,
and to be willing to challenge those in power, Bryvan
Stevenson's work on eniminal justice reform highlights
the urgent need for such systemic change.

Some might argue that focusing on social detracts from
the spiritual focus of the verse, However, true spirstuality
cannot be divorced from the pursuit of justice. Jesus
himself consistently stoop up for the marginalized and
challenged the social and religious norm of his time, His

ministry was 8 testament to the mterconnectedness of

personal  wansformation  and  social change. This
connection 15 explored in depth by theologians like
CGustavo Guhierrez,

Embracmg a social justice perspective on 2 Connthians
5:17 requires a shift in our understanding of what 1«
means to be a Chnstian. It 18 no just about personal piety;
it 15 about actively working 1o create a world that reflects
the love and justice of God., [t 1s about recogmizing that

@

the new ereation 15 not just something we wail for; it 15
something we participate in and here and now.

For those “in Christ” 2 Coninthians 5:17 proclaims a new
reality: “old things have passed away: behold, all things
have become new!” This newness is not solely a matter
of personal piety; it 15 a spintual imperative that compels
us toward social justice, Embracing social justice 15 not
an optional extra for Christians: it 15 an essential
expression of our faith. It flows direcily from the
ansformative power of bemg “in Chinst.” The “old”
that has passed away includes the system of mjustice
that dehumanize and oppress. These svstems stand stark
contrast to the love and justice that characterize the
kingdom of God,

The “new creation,” therefore, 15 not just about
individual salvanon; it is about the restoration of all
things. It 15 about working to bring God’s kingdom to
earth as it 15 10 heaven, This requires us 1o move bevond
mdividual acts of charity and engage m the work of
systemic change, Tt demands that we challenge unjust
laws and policies, advocate for the marginalized, and
work to create a society where all people are treated with
dignity and respect. As Archbishop Desmond Tum
reminds us, “If you are neutral m situations of injustice,
you have chosen the side of oppression.™ Being 'in
Christ’ calls us to be anything but newtral. It calls us to be
achive participants m the new creation, working for

justice and embodying the love of Chnst mn a broken

world.

The work of creating a ‘new’ world. as envisioned in 2
Corinthians 5: 17 is an ongoing process. While we
celebrate the mansformative power of Christ, we must
also acknowledge the persistent reality of imustice, A
social justice perspective reminds us that the ‘new
ereation” 15 not A destimation bat a journey, 8 confinuous
call to challenge the ‘old’ and strive for a world where
God’s love and justice prevail.
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The concept of New Creation resonates across religions,
philosophies, and scientific  perspectives, offermg 2
profound reflection on transformation, renewal, and hope
Wiy e ||3|1:::p|:-:1i|liur1.~i may differ, the central theme of
change is universal. Christianity, with its focus on spiritual
rebarth through Christ, provides a unique understanding of
new creation—a personal, ongoing transformation

New Creation in Different Religious Contexts

In Hindwism, the universe undergoes cycles of creation,
destruction, and rebirth, managed by the divige trinity of
Brabhma, Vishou, and Shiva. These cycles illustrate that
creation is not static but constantly renewed, symbolizing
the eternal mature Lllxll':I[l!'iFli.'lIJ'l Ullil!‘ll.

[slam connects new creation to the Dav of Judement, when
Allah wall bring forth a renewed existence, The (Quran
{29:20) describes how creation will be transformed, and the
righteous will be rewarded with eternal life in a new,

perfected world

In Buddhism, new creation occurs throuch contimuons
change. The ultimate renewal is achieved through attaining
Nirvana, transcending suffering and the cycle of rebirth
Here, transtormation anses from spirtual awakening, not
diving intervention.

Sikhism teaches that new creation happens through
spiritual awakenmg. By following the teachings of Guru

ALEPH

62,

.! & n .l s bl ! ¢ 5
b Bl h e LA Wi L

&
ey

T R}

Manak and living a truthful, devoted life. imdividuals
experience an nner transtormation. This renewal aligns
one’s life with divine purpose, fostering unity with God.

In Christiamity, the cencept of new creation is rooted in
Jesus Christ's teachings. Paul affirms in 2 Connthians 5217,
“If anyone 15 im Chrast, the new creation has come: The old
has gone, the new iz here!™ This ransformation signifies a
tachical change m the heant, mind, and spint, morking o
rebirth that continues throughout the believer’s life
Chrisnanity also anticipates the renewal of the entire
cosmos, a5 descrbed in Bevelation 211, where Goxl crentes
a new heaven and earth, free from suffering

Philosophical and Scientific Perspectives

Philosophy offers its own view on new creation. Plato saw
creation as the pursuit of wisdom and self~awareness. True
creation, for him, 15 mtellectual and spintual
transformation, leading to an understanding of the soul’s
nature,

Existentiabism, as proposed by thinkers hike Sartre and
MNietzsche, views new creation as a redefinition of one’s
purpose. Individuals must take responsihility for ther
actions and create meaning i an indifferent world, Here,
creation is personal. shaped by individuoal choices.

Postmodemism  suggests that new creation happens
continuously as society and knowledge evolve. Every new
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idea, every shifl in perspective, contributes 1o ongomg
transformation, making change a perpetual process.

From a scientific standpoint, new creation 15 visible
the umverse’'s ongoing transformation. The Big Bang
Theory proposes that the umiverse began 13.8 hllion
vears ago and continues to expand, illustrating a
universe in constant flux. Evolution further exemphifies
this, as life forms continually adapt. leading to new
species  and  further  biological  transformation
Technological innovations, such as antificial mtelligence
and genetic engmeerng, demonstrate  human-driven
creation that contmuously reshapes our future.

The Transtormative Journey of Peter and Nicodemus
The lives of Peter and Nicodemus provide compelling
examples of new creation through Chnst

Peter, a fisherman, was called by Jesus to follow Him
and “fish for people” (Luke 5:10). Despite lus intial
hesitation and denial of Jesus, Peter’s life was
transtormed after Chinst’s resurrection, Filled wath the
Holy Spirit on Pentecost, Peter boldly preached the
gospel, leading 3,000 to fath (Acts 2). His joumey from
a fearful follower to a fearless leader haghlights the
transformative power of new ereation im Christ.
Nicodemus, a Pharises, sought spintual understanding
from Jesus, who explained the need to be “born again™
through the Spirt (John 3:8). Imtally strugghng to
comprehend this, Nicodenus gradually grew in faith,
defending Jesus and ulnmately publicly wdentifying with
Him after Hiz death {John 19:3%), His transformation
demonstrates the gradual. Spirit-led process of spintual
renewsl.

Application: The Invitation to New Creation

The concept of new ereation calls Chrishians to embrace
ransformation, sumendering old ways of Inving and
thinking to the transformative power of the Holy Sparit
This journey is not instantaneous but s an ongoing
process of spiritual renewal, as exemplified by Peter and
Nicodemus.

As believers, we are invited 1o be pant of God’s work of
renewal. New creation empowers o8 to hive boldly for
Christ, 1o embrace change with hope, and 1o be agents of
transformation in a world in need. The promise of new
ercation ofters a daly opportunity to expenence sparitual
renewal and become vessels of God’s love and truth. In a
eonstanily changing world, new creation 15 always
within reach. Each day is an mvitation o experience
transformation through Chnst, renewing our hearts and
minds for His kingdom. By lving out this tuth, we
contnbute to a world that eagerly awants the ultimate
renewal promised by God,

In a constantly changing world, new creation

is always within reach.

——
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In Christian theology, the concept of "new creation™ holds

profound sigmbicance, Rooted deeply m the New
Testament, this doctrine signifies a transformative shift
from the old 1o the new, encapsulating the essence of the
Gospel message and the believer’s relationship with Chnst
This thealogical notion is not merely a future hope but a
present reality for those who are in Chnst,

Who doesn’t love new things? Everyone appreciates
something new and fresh, The good news of the Gospel is
that God desires to give us newness—a new creation. The
apostle Panl plavs a crucial role i shaping our
understanding of this concept. In 2 Connthians 5:17
(NESV), he proclaims;

“So if anyone 15 in Chnst. there 15 a new creation:
everything old has passed away; see, everything has
become new!™

This statement emphasizes the radical transformation that
occurs at the moment of salvation. For Paul, new creation
signifies a complete renewal of one’s spintual state, 1t is a
shift from being bound by sin and death to living in the
freedom and righteousness offered through Chriss.

The concept of new creation 1s deeply rooted in the biblical
narfative of God's redemptive work. In Genesis, the
original creation was declared “very good™ (Genesis 1:31),
However, with the fall of humanity, creation was marred by
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sin and corruption. The promise of new creation begins
with prophetic visions of restoration and renewal in the Old
Testament. Isaiah 65:17 foretells a “new heavens and a new
earth,” signifying the ultimate restoration of God's creation.

In the New Testament, this promise finds its fulfillment 1o
the: person and work of Jesus Chnist, Through His death and
resurrection, Jesus inaugurated the new creation. His
resurrection is not merely a historical event but a pivotal
moment that signals the beginning of a new era. In Chirist’s
resurrection, we see the first fruits of the new creation---a
alimpse into the reality that believers are being drawn into

Giond does not want to remember our sinful nature—that is

why Jesus Christ came into this world and died for our sing
John 3:16 (NRSV) declares:

“For God so loved the world that he gave his only Son, s0
that everyone who believes in him may not perish but may
have etemnal life.”

The theological significance of new creation 15 immense. [t
marks the end of the old age of sin and the beginning of a
new age of rghieousness. It is a divine act that
encompasses both individual and cosmic dimensions. On a
personal level, new creation involves a radical
transformation of character and identity. Believers are not
merely forgiven; they are made new—reflecting the image
of Christ and empowered to live according to God's will,
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Moreover, the concept of new creation has profound
implications for Christian ethies and mission. Being a
new creation means believers are called to hive in a way
that reflects their transformed identity. This mvolves
embodving the values of God's Kingdom. such as love,
Justice, and reconciliation. Christians are thus invited to
participate in  God's ongoing work of renewal,
contributing to the transformation of their communines
and the world.

Theologically, new creation also anticipates the future
fulfillment of God’s redemptive plan. While believers
expenence the new creation in part, the fullness of this
transformation awaits the eschatological completion
when Christ returns, This future hope encourages
Chnstians to live with purpose and anticipation.
knowing that their present expenences of renewal are a
foretaste of what 18 to come
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Conclusion

The doctrine of new creation iz central to Christian
theology. [t sigmifies a profound transtormation initiated
by God through Christ, impacting both individual
believers and the entire cosmos. This transformation
marks a shift from the old 1o the new, leading to a new
identity and a call to live out the values of God’s
Kingdom. As Chnshans embrace this reahty, they
embody the hope of ulimate renewal and actively
participate in Giod’s ongoing work of restoration in the
world,

Wha dovsn’f Tove new fhings? Everyone appreciates something

new and fresh. The pood news of the Gespel is that God desires
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« de give 53 newness—a new creafion,
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The Apastle Paul is possibly one of the best-known figures
in the Bible, The letters he wrote thousands of years ago
remain significant for us teday, providing understanding,
instruction, and hope. Paul’s transformation serves as a
shining example for every Christian

Paul describes himself as a Jew from the tribe of Benjamin,
a Phanisee who was educated by Gamaliel, one of the maost
respected teachers of his time. He was well-versed in the
law and swrictly adhered to it In his zeal to please God, he
persecuted early Chnsnans, beheving that they were
opposing God and His laws, He arrested and imprisoned
them and was even present at the stonmg of Stephen. Acts
9:1 descnibes him as “breathing threats and murder” against
the disciples because of their faith in Jesus Christ.

One might think that someone so deeply convinced of his
beliefs and so devoled to a particular way of Life wonld
never change. However, God had a different plan for Paul.
While traveling on the road to Damascus o persecute
Christians, he had a hfe-changing encounter, Jesus Himself
appeared to him as a bright light from heaven. This personal
experience with Christ led Paul o full repentance, From
that moment, he turmed from being a persecator of Jesus'
tollowers to becoming a disciple of Jesus himself.

ALEPH
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Following this experience, he immediately began preaching
about Christ. He did not hesitate or second-guess his
callimg. He had encountered Jesus and now had a
completely new purpose i life. His mission was
proclam the Gospel to the Gentiles, to kings, and 1o the
peaple of Israel

Paul underwent two major transformations in his life. The
first occurred at his conversion, when his heart and mindset
were completely changed. He describes this in Ephesians
4:22.24 as putting off the “old man™—his former way of
thinking—and putting on the “new man”—a renewed mind
i Christ. This change happened msiantly as an act of faith
The second transformation was a lifelong process—the
process of sancofication. Over time, his sinful nature was
cradually replaced by the fruit of the Spint, formming a godly
character. This transformation occurred through daily
commitment, by taking uwp his cross and resisting
temptation. The Greek word covaryevvom (anagennaid ) refiers
to this idea: being reborn or beginning a new life.

Ultimately, this is what it means to be a new creation in
Christ—io experience spiritual renewal and to live as a role
model in faith. As we reflect on our own lives in Christ, we
must ask ourselves: Do we still resemble the old Paul, or
have we embraced the transformation of the new Paul?
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Introduction

The death and resumrection of Jesus Chnist have played a
vital role in the history of Christianity. His death signifies
His saenficial act for the redempbion of the world from sin,
while His resummection signifies His victory over death,
biinging hope for the new life to come. The new creation i
connecied to this: as death represents the possing away of
the old things (Le., sin}), and resurrection represenis the new
creation (1.¢., hope for new life). This article will explore
biblical and theclogical msights to study how the new
ercation, according w2 Cormthians 5:17, is reloted to the
death and reswrection of Jesus Christ

1. New Creation

Ihe term MNew Creation’in 2 Corinthians 5;17 is expressed
with the Greek term woan) kticng (kainé ktisis), which
ranslates as “new creation.” Paul uses this term o this verse
and also in Galatians 6:15. While it can also be translated as
“new creature’ (as noted in the KIV version and the RSV
footmotes), the broader idea of God’s act of creation
{Romans 1:200 or the cosimos &s the result of that act
(Romans 5:19-20) makes “crestion” the most approprate
translation. This new creation 15 a theme discussed since
Old Testament times, signifying God's Buure work to
renew creation and cstnbiish a new covenant (Isaiah 65:17;
Jeremiagh 31:31). Therefore. Paul’s concept i commected to
Jewish ddeas of the New Creation, His eschatolopy is
unique in presenting that whoewver 15 “in Chnist' 15 already
part of the new creation, which is falfillad but vei 1o be fully
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reglized. This new creanon does not stop with the
mdividunl but encompasses oll of bumansty (Ephesians
2:15) and even the whole cosmos (Romans &:18-23), Thus,
the new oreation in Chrigt represents not just individual
transformation but also the transformation of all humanity,
the Church, and the entire cosmos.

2. Jesus Christ in Relation to the New Creation

For N.T. Wright, through Jesus™ Life, death, and
resurrection, the new creation was insagurated in human
history. Jesus 15 not onlv the agent of this new ¢reation but
also the example of what it means 1w be fully human in the
Kingdom of God. Especially through His reswrrection,
which represents victory over death, Jesus embodies the
new creation and provides hope for the renewal of life, As
Paul wrote. being “in Chnst” signifies that new creation
mvolves & relanonshap with Christ, through which believers
participate in the transformative act of salvation and new
lifé. This new creation, therefore, 1 not limied o
midividuals but extends o the wider commumty. In this
way. Jesus' life. and especiaily His death and resurrection,
transtorm the lives of mdividuals as well as all humanity
and are connected with the concept of new creation.

2.1. His Death m Relation to the New Creation

For Mirgen Moltmann, the crucifixion and resurrection of
Jeans Christ are central 10 the concept of new creation

T'hrough the cross, Jesus fully participates in the sufferings
of humanity. His death not only embodies God's solidarity




with human suffenmg but also demonstrates God's
limutless ability to gve hife, bnnging transtormanon o
humanity and renewing Justice where 1t has been
lackmg. Thus, the death of Jesus Christ represents the
beginning of the new creation, offermg tmansformation
for all of humanity and creaton through God's
boundless ability to renew. This aligns with Paul’s
words, "everythmg old has passed away,” as Jesus” death
15 connected with the concept of new creation

2.2, His Resurrection mm Relation to the New
Creation

From both N, T. Wright's and Moltmann's perspectives,
first, from N.T. Wnght's perspective, the resurrection of
Jesus Christ marks the begmmimg of the new creation, Tt
has the power fo transform individuals and even the
whaole of creation; 11 15 God's ulbmate plin to rencw
creation, . Moreover, the resurmrection  encourages
behievers m Christ to become partners i this process of
making new creabon, Second, from Moltmann's view,
the new creation 18 itimately connected with both the
I.'IJ'IIIJ. It!-ili[rl:l.'l:iﬂrl_ i} '||
transgfomaton to the lives of the suffering and mvites
them mte new creatton, Thus, the resurrection of Jesus
plays a key role in this new creation, as Paul says
“everything has become new. ™ Ths mives believers new
hope m Christ aod msmies them 1o take pan in the ngw
¢reation. In this wayv, the resurrection 15 connected with
the concept of new. creation

crucifixion the brings

Conclusion

In conclusion, the discussion above shows that the new
creation 15 #n amportant topic that explores vanous
pspects of both biblical and theological studies, The
new creation’ that Paul speaks of has special
stgnificance, as it pertams (o the transformation of the
mdividual through and in Jesus Chnst. Moreover, this
leads to the transformation of the whole cosmos, By
examimng theolomcal perspectives on Jesus Chnst in
relation o the ereanon, broader
understanding of how His life, death, and resurrection
mmpact our understanding of the new creation.

I WE EIn A

"Everything old has passed away;

everything has become new."
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Growing up. I always wondered if life had an instruction
manual. After all, everything else m life comes with an
instruction manual, from a television o a frying pan. Yet
here we are, thrust info existence, with no instroctions
provided. [t's as if God decided to release humanity into the
world and thought, “They'l] figure it out.”

Our Built-in Expressions (and Why We Can't See Them)
Have you ever noticed that our faces show every emobion
under the sun, yet we're the only ones who can’t see it?
Tears, frowns, and the classic “I'm totally paying attention™
nod for the benefit of evervone else. I's as though God
created expressions that the rest of the world can access,
while we walk around completely oblivious. (And dont pet
me started on the miystery of “Resting Face,” Let's just say
some of us look like we're ready to launch a nuclear missile
when we’re only deciding on how 1o pass the rime. )

Factory Settings and “Individuality™

Mow, according to the latest divine marketing materials,
each of us is a “unigue creation.” But then you meet the
kind of people who make vou wonder if God post used
“shuffle” mode when creating personality presets. Imagine,
when God was creating you, He set you o “Perpetually
Sleepyhead,” while wyour sibling got  “Optinmstic
Orverachiever.” I'm prefty sure God was just clicking
through a list of personality trans, muttening, “Eh, close

enough.”
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But I came o understand that God wanted ws all o be
umigque qust to keep things interesting. [magine a world
where everyone vou met had the same “social settings™ as
you, It sounds nice, sure, until you realize every
conversation would be like talking to vourself. 1t would be
constant agreement and zero entertainment value.

Learning > Downloading, Despite Being Complicated

If there's one guestion that keeps me up at night, it's why, in
a world with growing AL and technology, we can't just
download knowledge into owr heads. Imagine getting a
“Confidence Update™ or "Basic Biblical Knowledge 2.0
straight to our brains. Instead, we're left with the good old
trial-by-fire approach, One can only assume that God
wanted to keep us humble, After all, if we knew everything
immediately, we'd have nothing left to learn. nothing to
mess up, and nowhere o improve, And whatr would we alk
about then? [t would just be endless conversations about the
weather.

Mavbe God didn’t want us to be instamt geniuses. so we'd
value teaching each ather. Perhaps there’s something about
learning through mistakes that makes us kinder, more
mteresting people. Or maybe God just likes a good laugh ar
Our eXpense,

IT God Took Feedback
Honestly, I like to imagine that if God took feedback, we'd
have monthly update releases like software. “New
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Humamty Patch: fixed defaull anxiety in public spaces,
added public speaking confidence for all, and introduced
the ‘Fake Tt Till You Make It' feature for social
gathenngs." But for now, | suppose we're just a
prototvpe version, blessed with the wifts of human
guirks, strange settings, and mystenous features.

So hera we are, quirks, mysteries, and all. Each one of us
15 an ongnal, with no perfect manual but mfinite
potential. 1 believe the real beauty in God's design 15 our
capacily to grow, transform, and be renewed, In the
hands of the Creator, every one of us 15 a story of
constant renewal. Each day, with every choice, we're
called into a “New Creation,” finding fresh purpose and
drawing closer to the Divine mignthon behmd our
existence.

“For it was You who formed my inward parts; You knit
me together in my mother s womb, | praise You, for | am
fearfully and wonderfully made. Wonderlul are Your
works; that | know very well™

Psalms 139:13-14

- a9

Perhaps there’s something about learning
through mistakes that makes us kinder,

more interesting people.
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The Old Creation: A Foundation for Renewal

The concept of “new creation” within the Bible emerzes
against the backdrop of the onginal création narrative in
Genesis. The Hebrew Scriptures describe a world spoken
into existence by divine fiat—an ordered cosmos tesming
with life and imbued with divine purpose. However, this
creation  became marred by human disobedience,
imtroducing 8 rupture between humanity, God, and the
created order.

This ongmal creation serves not only as a foundational
theological claim bur also as a narrative stage upon which
the drama of redemption unfolds, The fall of humanity, as
depicted in Genesis 3, introduces the necessity for
restoration-—a theme echoed throughout the biblical canon.
Prophets such as Isaiash enmision a world renewed, where
the lion lies down with the lamb (lsaiah 11:6) and swords

are beaten mto plowshares (Ismah 2:4), Thus, the notion of

“new creation” is not merely an eschatological hope but a
response to a deeply entrenched cosmic fracture.

Christ as the Archetvpe of the New Creation

Central to the Christian understanding of new création i3
the person of Jesus Christ, In the New Testament, the
apostle Paul explicitly identifies Christ as the linchpin of a
néw cosmic order, 17 anyone 15 1 Christ, the neéw creation
has come; The old has gone, the new is herel™ (2
Corinthians 5:17, NIV}, This declaration encapsulates the
radical mansformation brought about through Christ's death

ALEPH
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and resurrection.

Theologically, Christ is portraved as the “firsthom over all
creation” (Colossians 115 and the “firsthuts” of those
who have fallen asleep (1 Cormnthians 15:20). These titles
underscore His role as both the origin and guarantee of the
new creation. His resurrection signifies not only personal
victory over death but also the inauguration of a renewed
reality-—one in which the decay and futslity of the ofd order
are supplanted by the vitality of eternal life.

Pauline theology further develops this concept by
integrating it with the doctrine of justification, Through
farth m Chrst, believers are “justified” and reconciled o
God, becoming part of the new creation, This
transformative identity i3 not merely individual but
corporate, encompassing the Church as the body of Chrise
T'hus, Christ's mole as the archetype of the new creation
establishes a paradigm for cosmic restoration, mviting
humanity into a participatory  relationship with  divine
renewal.

I'he Eschatological Dimensions of New Creation

The new creation is both a present reality and a future hope,
embodying the tension of “already™ and “not vet,” While
Paul affirms that believers are already new creations in
Christ, the full manifestaton of this reality awaits the
eschaton—the culmination «of  history and the

consummanon of God’s kingdom.
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The Book of Revelation provides a vivid portrayal of
this ultimate renewal. In Revelation 21, John envisions a
“new heaven and a new earth,” where “the dwelling
place of God 1s with man™ (Revelation 21:1-3). This
eschatological vision eradicates the pain. sorrow, and
death endemic to the old order, replacing them with
unmediated communion between Creator and creation.
The imapgery of a heavenly Jerusalem descending to
earth encapsulates the convergence of divine
transcendence and immanence, signifying the complete
restoration of God's mntended harmony.

From a plilosoplucal perspective, this eschatologseal
dimension challenges linear and cyclical conceptions of
history, Instead, 1t posits a teleological trajectory
wherein creation moves toward a divinely ordained
purpose. The new creation, then, 15 not an escape from
the material world but its transformation and fulfillment.
This perspective offers a counter-narrative to duahstic
frameworks that devalue the physical in favor of the
spintual, affirming mstead the goodness of creation and
its ultimate redemption,

Ethical Implications and Human Participation

The docimine of new creation carnes profound ethical
implications, emphasizing human participation in God’s
redemptive work. Far from being passive recipients of
divine grace, believers are called to embody the
principles of the new creation i their lives and
commumities. This mandate abigns with the biblical
concept of stewardship, where humanity 15 entrusted
with the care and cultivation of creation.

Paul’s exhortations m s epistles reflect this ethacal
dimension. For nstance, in Romans 12:2, he urges
behievers to be “transformed by the renewing of your
mund,” signaling that the new creation involves a radical
reorientation of thought and behavior. Similarly, the call
to “put on the new self, created to be like God in true
righteousness  and  holiness”  (Ephesians  4:24)
underscores the transformative nature of divine grace

Practically, this wansformation mamfests m acts of
justice, mercy, and reconciliation. The Beatiudes
(Matthew 5:3-12) serve as a bluepnnt for living out the
values of the new creation, emphasizing humility,
peacemalking, and a hunger for nghteousness. Moreover,
the Chureh’s nussion to "make disciples of all nations™
{Matthew 28:19) reflects its role as an agent of God's
restorative plan, extending the invitation Lo participate in
the new creation to all humanity.

The New Creation as Ultimate Renewal

The concept of the new creaton weaves together
theolomeal,  eschatological, and  ethical  threads,
presenting a vision of ultimate renewal that transcends
mdividual  transformation  to  encompass  cosmic
restoration. Rooted in the biblical narrative, it offers a
profound counterpoint to the brokenness of the present
world, grounding hope in the person and work of Jesus
Christ.

Friends, the new creation invites interdisciplinary
exploration, bridging theology, philosophy, and ethics. Tt
challenges reductionist narratives and invites a holistic
understanding of human purpose, dentity, and destiny
Ulumately, the doctrine of the new creation affirms that
history 15 not a tale of endless decay but a joumey
toward divine fulfillment, where all things are made
new,
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GRAFTED IN GRACE A NEW CREATION

As a wild shoot, | stoed apart, A new ereation means repentance,
With no assurance, no hope in my heart. A heart transformed, a soul’s true repentance.
By Gaod's grace, | was grafted in, A new creation means a change of mind,
A new creation, freed from sin. A clearer path, a purpose defined,
I no longer boast in pride or might, MNew creation means evil cast away,
MNor in my strength, nor in my sight. Raised with Christ, to live and pray.
Mo longer in myself, do 1 take my stand, Mew creation means walking His way,
Bur in His grace, I'm held in hand. In the footsteps of Christ each day.
The old is gonc, the new has come, Mew creation means a divine new nature,
In kindness, He has made me anew, In the likeness of Him, our holy Creator.
A new creation, | stand in awe, MNew creation means Christianity true,
Held in His love, by His law. Living in Christ, rcl:lcl;'ting His view.
By faith, | walk through all my days, Mew ercation means dying to sin,
Rooted in Chrisrt, | seek His ways. The fruirs of the Spirir, let them begin.
His love, my anchor, pure and new, MNew creation means leaving the earth,
In Him alone, I'm made anew. For higher things, of eternal worth.

New creation means leaving behind
The life of sin, with a heart aligned.
Worshiping in spirit and truth so pure,
MNew creation’s life, forever secure,

Ms. K. Keziah Glory Mr. Pagolu Anurag
FACULTY MEMBER BD 4
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SAUL TO PAUL - LIFE STORY

Saul was born a Pharisee, He was a seed to the church,
And raised in that way. Sharing truth that nourished,
He would do anything for it, - I'eaching pearls of wisdom,
Be it night or day. From Jesus, whom he cherished.
He persecuted believers, He was known as the man
Tried to weed them out, Who turned the world around,
CGiot permission from the high priest A voice of faith and truth,
To wipe them out. In whom grace abounds.
On the way to Ddamascus, “The things he achieved,
He saw a great light. MNone could do alone.
He heard a voice He set a great example,
And lost his sight. For us to make known.

"“-']1}' are you p:rs::uring me?"
Saul heard Jesus say.
“It's hard to kick against the pricks,
'll show vou the way."”

.II'I:'I'I EEI.'I.I. I'I-E'EE.ITI'I: PEIII,
A changed man indeed.
He spent time in the desert,
Where Jesus helped him lead.

“lesus is the true Christ,”
Paul boldly proclaimed, -
To Jews, Roman officials, Mr. Yesu Rajan P
And others unashamed. BD 4

He shared his testimony
With both the weak and strong.
To many congregations,

He preached all along.

From Jerusalem to Hlyricum,
He spread the gospel light.
He taught the congregations,
“Walk by faith, not by sight.”
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GRADUATES TESTIMONIALS

In my college life, | learned many valuable lessons through experience. | thoroughly
enjoyed both my studies and the vibrant campus life. The balance between academics,
campus activities, and games made my time at college incredibly rewarding. Engaging
in various activities and playing sports not only helped me unwind but also taught me
teamwort, discipline, and persaverance, Every moment was filled with learning,

. personal growth, and unforgettable experiences that shaped who | am today.

V Sujith

Indeed it is my privilege and honour to study in the BBC. The reason, this is the college which
completely changed my perspectives and thoughts very profoundly in Biblical understanding.
Here the lectures of the professors are very knowledgeable which strengthens the many
young minds of future theologians. Here the faculty are very delegent in teaching and schalarly
thinking. Students from different parts of India added more beauty to the College. | will serve
the Lord Jesus Christ by Joining in my Baptist Churches as the Servant of God to transform

the people and strengthen the weak.
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A place where unity can be seen in diversity. This place is truly unigue, offering me various
experiences while also preparing me both theologically and spirituallyThe supportive
community at BBC, the diverse perspectives, and the firm foundation in theclogy and
spirituality have not only shaped my educational journey but have also fueled my passion
for future ministry endeavors. | am grateful for the invaluable experiences and the

“. 7 preparation | have received. After completing my studies, | aspire to engage in minfstry.
i Thank you.
Thiruthuvaraj P :

During my four years at Bethel Bible College, | learned countless valuable lessons, both
academically and personally. My studies were filled with joy and a deep sense of purpose as
| explored my academic interests and spiritual growth. The college provided me with a rich
environment for self-discovery and reflection, and my spiritual life was significantly enriched
through both farmal teachings and personal experiences. |t was here that | gained essential
skills in preaching,and leading, while also learning how to engage effectively with people from
diverse refigious and cultural backgrounds. The refationships | built, the challenges | faced, and
the wisdom | gained have prepared me for a future of service and leadership in a globalized
world.
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GRADUATES TESTIMONIALS

| am very happy to express my gratitude to God for the opportunity to study at Bathel Bible
College,2s well as | would like to thank principal sir and teaching and non teaching staffs.
What | have learned here is understanding, studying, and sharing the Word of God in a
deeper way. [t will undoubtedly play a major rele in my future ministry in all circurnstancas.
Life at Bethel Bible College has been more than just academic learning; it has been a
powertful force, inspiring me to reflect on how to reform myself and walk with God. My life
has changed greatly since coming here, inspiring me to develop a deeper relationship with
God and to know Him more. BBC is just the beginning of my journey, and | am grateful for

all the enriching experiences, valuable teachings, and true guidance that have shaped my
Swamidass R path. | remain committed to BBE for all that it has given me.

-

| first express my gratitude and praises to my Lord Jesus Christ, who dwells in my heart. | also
thank all my faculties who made the past four years a valuable learning experience. Dver the
last four years, | have learned many lessons, and my fellow students who studied theology with
me would say the sama. But if | think about what is most important, | believe learning how to
manage anger is very crucial in life. During my time in college, | had many experiences with my
fellow students, including arguments, anger; and misunderstandings. From these experiences,

| learned that our anger should be justifiable. Getting angry because | did not receive something,
was not given a position, or was not prioritized is wrong. Also, such anger is not a quality of
good leadership. My college has taught me that a person must live with integrity. In the future,

I may get married, so my college has also helped me understand how to ive a good Family life
and lead it well. It has also given me great lessons on how to lead the church with patience, love
and efficiency. | am proud to dedicate my life to serving the Lord, and | am truly grateful for

this journey.
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BBC was a journey of faith, knowledge, and growth. Every chapel prayer, every classroom
debate, and every shared meal added to a story I'll always cherish. It wasn't just a college,
it was a family that shaped my heart and mind.

A.M.Arulraj, 2023 graduate
Catechist - Tirunelveli Diocese
Holy Trinity Church, Maharaja Nagar

Bethel Bible College was a journey of faith and inteflect, where theclogy met life, friendships |
became family, and every challenge shaped my purpose. It was a season of growth that left
a lifetime of impact on me. Grateful for the lessons, the memories, and the mission that now
mﬁmmmm

Abin Andrews B, 2023 graduate

Studying M.Th (History)
GLTCRI, Chennai




ITHE DISTANCE THAT CONNECITS

At Bethel Bible College, distance is not a barrier but a bridge that connects students to transtormative learning
experiences. Through personalized responses, academic support, and spiritual guidance, our distance
education program ensures that students feel engaged, encouraged, and equipped for their ministerial
journey. These testimonies reflect the power of learning beyond the classroom, where faith deepens,
knowledge expands, and connections flourish despite physical separation.

i~

| am deeply thankful to Bethel Bible College, Guntur, for offering these great courses.
Your dedication and efforts in theological education inspire us to serve the Lord's
kingdom. Thank you for your support.

K. J"-\I:iuna Rao, BCS

L

rEt i a great opportunity to study at Bathel Bible College, affiliated with Serampore
University. The way you care for students and provide accormnmodation during
exams is truly commendable. Special thanks to Rev. Santosh Sir & Principal Sic

Ambati Sundara Rao, BCS

L

g My experience at Bathel Bible College has been wonderful. | received excellent
guidance from my lecturers for academic and future pursuits. The
administrative support made everything smooth for us.

Vinnakoti Vinay Kumar, BC

o

Studying at Bethel Bible College has been a unique and blessed opportunity. The experiencad

professors not only guide us academically but also shape us to be faithful in God's ministry.

The discipline in organizing classes, exams, and graduation is remarkable. Bethe! Bible College

provides excellent study materials, a well-organized schedule, a wonderful library, and K ondamudi Padma Ko,
experienced professors. A great place to study and grow in faith. Having completed my MCS
BES and MCS, | am eagerly waiting for my master’s graduation. Special thanks to Rev, Or
Leela Bose Madam for introducing me to this college and to Late Rev. Oc PN.5. Chandra Bose
Sir for his relentless efforts in establishing this institution. All glory to God,

4

'

The syliabus is very good. MCS course is equivalent to PES' in secular studies.
Dr. N. Esther, MCS Examination system is very strict. Doing this course is great opportunity, given by
God. | am very grateful to Our Lord Jesus Christ for his abundant love.
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ITHE DISTANCE THAT CONNECITS
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I am grateful for the opportunity to study at Bethel Bible College through distance
education. The faculty coordination and the accommadation during exams were
excellent, | feel blessed to be a part of this institution. Thank you!

Bollipogu Ramesh, BCS

I

My experience at Bethel Bible College was transformative. | learned many Nittala Aruna Rajeswari Philip,
things that changed my perspective and attitude toward others. MCS

-~

It's been a wonderful experience being associated with BEC through Distance

Suseel Kumar YM, MCS Education. Learning Thealogy is fike climbing a sand dune. Some times you
feel like you are not getting anywhere, Grateful to the management and
faculty for encouraging us to keep going. Thank you

L

This gourse helped me to anhance my thinking and challenged me to lead harmonious [ife
in @ multi-faith and pluralistic world and God's universalistic salvation plan all through .
the Bible, Also homiletics and Indian contextual theologies helped me to interprat the Sam Prakash Moparthy,
Word of God in a right spirit and to carryout Gad's Mission in India. Thanks for all the MC5
faculty with whom we had a great interaction during our contact classes to explore

many contemporary issues and challenpes.

i

' h ) ) Compared to other colleges, the fees at Bethel Bible College are affordable. i
David Raju Garapati, DCS | appreciate the Christ-fike attitude of the Principal and the Distance Education
Haad, Rev. Santosh Sir, even during disagreements. Thank you.

"

| feel | had the best opportunity of studying in the Bethel Bible College as the faculty is very
experienced, kind and elaborative. The environment is also very conducive for thealogical (1, Linganna, MCS
studies, It also possesses a vast library, Highly recommendable for veterans also. | am
biessed to have pursued my MCS in this college.
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ITHE DISTANCE THAT CONNECITS

Bollipogu Ramesh, BCS

A Course in the Courts of Bethel

“A day in the courts of the house of God - Bethel, is better than a thousand elsewhere,” melodiously sings the Psalmist.
*I'would rather be a doorkeeper in the house of my God than dwell in the tents elsewhere,” he delightfully declares.

Sirndlar in the spirit,

*A course in the courts of Bethel Bible College s better than two pursued elsewhere.

| would rather spend hours in the library than indulge in fleeting pleasures elsewhere,” thankfully the student refiects.
“Indistinct were my plans on the day, on the day the academic path was chosen,

But pleasant was the reception, even from the starting line where the k2arning began] he joyfully recollects.

Dilernmas were sorted out,
Confusions were cleared away,

Paths were guided with wisdom -

{h, how faithful this journey has been!

*Mo good thing does God withhold from those whose walk is blameless.”
Indeed, no good knowledge does Bethel Bible College withhold from those whose pursuance is diligent.

Studying at Bethel Bible College -

It is more than an academic excellence,

It is a brilliant and blessed experiance,

itis a journey of transfarmation,

It is a walk in the ways of wisdom. God withhold from those whose walk ks blameless.”

Indeed, no good knowledge does Bethel Bible College withhold from these whose pursuance is diligent.
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BBC raised a donation of Rs. 88,021 towards Wayanad natural disaster and paid to the
Kerala's Chief Mimister's Distress Relief Fund on 5th August 2024 and the college also raised
funds for flood affected areas in Vijayawada and distributed Rs. 70,550 worth of relief
materials on 12th September 2024,

RELIEF FUNDS
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POSTER DESIGN
COMPETITION
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CHRISTMAS

GIFT EXCHANGE
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CONCURRENT PRACTICAL
MINISTRY
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PRACTICAL EXPOSURE
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BETHENBIBLIHCOILEGE

A Ministry of Gospel Mission of India (GMI
Affiliated to the Senate of Serampore College

THEQLOGICAL DEGREES
tharrnorghle
DISTANCE EDUCATION

DIPLOMA IN CHRISTIAN EDUCATION (Dip.C.E.)

1 yoar
Eligibility: Intermediate

DIPLOMA IN CONTEXTUAL THEOLOGIES (Dip.C.T.)
1 year
Eligibility: Intermediate

DIPLOMA IN CHRISTIAN STUDIES (Dip.C.5.)
2 pears
Eligibility : Intermediate or 10*" pass with 3 year of
Ministerial Experience

BACHELOR OF CHRISTIAN STUDIES (B.C.5.)
4 year
Eligibility : Gradudation

MASTER OF CHRISTIAN STUDIES {M.C.5.)

3 years
Eligibility : Bachelor of Divinity or Bachelor of Christian
Studie: with one year of ministerial experience.

Sam fide (E oadle fe fridher detofl

P , Phame: 0863 226 2082, Malnle: I703311568

. : o L F'-:.-f.a ‘ ,: ; 11 :r:'ll:. | BB e b :
S g PRGN TT R

o
1 L]

o B - B o B = iy o g Tf

] ":I'l:' 1"'1. 'o.i":|| :' “:"_".. t_-: + H E'-_"'

1
.




IECEBBB066 'BBEIGGE0G6 '066FGECLDL 'LEBSIZE - £980: Usld =
ﬂ Eﬂmﬂ.ﬁmﬂhﬁﬂ|§§wg_ﬂ§ ..u.-.u...w.u..m..uw..__ . “
— Oeg e e (paemon m aiog DIpUOYY D] 4Q e
e dxfor gloem gacks - (N griod e (yes ERbS wg E
%umﬁm.mﬂ,ﬂ@mmmﬁmmgﬁaﬁ %ﬂm%&ﬁﬁfﬂ%%ﬁﬁﬁ .

wefise SHpl are mozuneis paeg Tenos seale dhee B 8 4 @lvetiel® 6B clepofnes ‘BEmE S6T ' seurer  euFle

Qe PRCTR QNP 13 1Y {POEH) BUNR ‘GUQRE Qukios - ko oPeine pemckos cFRketore CUes 0RHegoR 4

‘90 ‘L eu0p ‘aod wif RiPewn  Mened MIPUENNE ﬁm RUGE %001 PeBRE @R Col offrow o ' hie puop gef he 4
GRSE gl e

[ %0 ocxopap ewow (o0 |

toofera(p oo DT Ge (eRRR CIBRTNM (@EMRRNE GER

Wpe

_EEEEE%EEEE
ﬁcm Uioe (e ﬁ&aﬁﬁaﬁﬁe aipoe

e bl g a . —— A
_— . s ﬁ_tm w*f an (] 5 B ...%. 3Vl
o w.n,.. Fli j b .
. " | 1 m
rrEm | | l.u-_

.l.l.ll-_llll

- - ._;F-_-.-:..:
SHP - e

L

PG Q)
ms_ = m

(ysaprag eaypuy jo JUILMLA0D AN, Aq pazidosay)
g - JNjunc) “ebepn awojeys ‘sse|d 01 03 A1asinN

TOOHOS NNITIN HSITONH mzc‘zﬁw £




p h ) TEKNON
Pee

Scheal, LG & URE

sharon Gardens, V.G. Nagar Road,
Near NGO Colony YSR Statue, Guntur-522004.
Ph: 9440260961,74167718717, 0863-2254982
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" JEHOVAH SHALOME CHURCH

. Shalome Nagar, Seethamma Colony 4" Lane
' Guntur, Andhra Pradesh, India-5220086.

Rev.Dr. P.N.5. Chandra Bose
Founder - Prasides|
Gospel Misshon of Inda
Bethel Bible College
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Qur Church Worship Services
SUNDAY : WORSHIP SERVICE : 10 A.M. to 12:30 PM
SUNDAY : YOUTH FELLOWSHIP : 7:30 PM. to 8:30 PM
TUESDAY : WOMEN FELLOWSHIP : 8 P.M. to 8:00 PM

WEDNESDAY : LINK PRAYERS : 6 A.M. to 6:00 PM
SATURDAY : FASTING PRAYER : 8 P.M. to 8:00 PM

Blessing Miracle Prayer Meeting on every Second Saturday

Come Worship with us to
Experience His Presence

Heart pounding Music and
».  Heavenly Praise & Worship

Rev.Dr. P. Lesla Chandra Bose P. Jeavan Sylvanus Bose

Seniar Pasior Associate Paslor
Mational Presidant, The Bible Socisty of India (Genaral Secrelary, Gospe! Msson of Inda

President. Buthol Bible Collegn

= © (G




Most Rev. Dr. K. F. Paradesi Babu
President, AEL Church Rev. Dr. John Christian Frederick Heyer
Presidant, APLL Founder of A.ELEC

Rev. A. James S Ch. Kishore Eri K. Moses Arnold
Vige-Prasident Secretary Treasurer

Greetings from AELC BD Graduates 2025
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AL ML KESRBARATT VISTHALL NEELIMA  NAKKALAM VEMEURI  SANDEPUIM JETTIVARAPEACAT  VISUDA DM T
SAMIIEL PUTTI DAYVARATNAM
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BETHEL BIBLE COLLEGE

A Ministry of Gospel Mission of India (GMI)
(Affiliated to the Senate of Serampore College [University])

4th Lane, Seethamma Colony, Pattabhiptram Post, Guntur = 522006, Andhra Pradesh, India

Invites applications from committed and qualified men and women of any Christian denomination for the following degree
courses in English under the Senate of Serampore College [University] system, commencing from June 2025

5 YEARS B.D,, 9 | YEARS B.D.

Bachelar of Divinity

k hvimi
i Bachelor of Diviaity

Eligibility
Ceradmition fro recognized
Eligibility O basds Eligibility
Intermediate pass D.CS. (with Inermedise +2 Pass| & okt sl

Wature Candidate with Mature
Candidate Entrance Examination pass

Candidates willing to apply for any of the above BD degree courses ean obtain application & prospectus from the
Principal's office on payment of Rs 100/ (Rupees one hundred only) by MO/ DD/ Cheque. DD/ Cheque can be drawn in
favor of “Bethel Bible College”, payable at Guntur, Andhra Pradesh.

The duly filled-in application form with required supportive documents

should reach the Principal’s office on/before 30, April, 2025

Scan this QR code to
download application
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